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Abstract

This article contains annotated translations of quotations preserved in
the Tibetan translation of the Abhidharmakosopayika-tika that parallel
discourses nos. 212, 222, 223, 224, 225 and 229 in the Chinese trans-
lation of the Samyukta-agama (T 99) translated by bhikkhu Analayo
in the same issue of this journal. It also includes a survey of references
given in the same Abhidharmakosopayika-tika that are related to
discourses no. 214, 225 and 229. The discourses are all found in the
chapter on the six sense-bases of the Samyukta-agama (T 99).
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Up 6061 — Discourse Parallel to SA 212"

The narrative introduction is Savatthi.?

* Date of submission: 2015/12/19; date of review: 2016/03/14.

Starting from the present instalment of my serialised translation of the canonical
quotations parallel to the discourses in the Samyukta-agama (T 99) 1 adopt as my
base text the collated edition of the Abhidharmakosopayika-tika that I am preparing
in collaboration with bhiksuni Deyuan (#{#[&]), including the Cone, Derge, Golden,
Narthang and Peking editions. In addition to these, I also refer to the Sichuan or bka’
bstan dpe bsdur ma that is based on but not identical with the Derge edition; I now
refer to the bka’ bstan dpe bsdur ma as ‘Si-T’ (Sichuan Tanjur), followed by the
catalogue number of the Abhidharmakosopayika-tika (Si-T 3323), rather than Si 161
the previously published instalments. I note variant readings only when I give quo-
tations of passages in my footnotes or the variants are significant enough to affect my
renderings. As to the numbering of the quotations, I use, for instance, “Up 60617, to
refer to quotation no. 61 in the sixth chapter of the Abhidharmakosabhasya and
Honjo 1984. For Pali texts, all references are to the editions of the Pali Text Society,
unless otherwise indicated. For all text editions I have adjusted the sandhi,
punctuation, capitalisation etc., and simplified some of the text-critical conventions
for ease of reference. For the sake of editorial consistency with bhikkhu Analayo’s
translations of the Chinese parallels, I adopt Pali terminology throughout; cf. also
Dhammadinna 2012: 70 note 17. The renderings of passages in the Chinese Samyukta-
agama parallels in my footnotes generally follow Analayo 2016 with occasional
modifications. The reader should refer to Analayo’s 2016 comparative notes; in my
own annotation I take up differences and parallels only when they are especially
significant. Previously published instalments are Dhammadinna 2012 (also contain-
Buddhist discourses), 2013a, 2013b and 2014. I thank bhikkhu Analayo, Liao Ben-
sheng (E4E2), Honjo Yoshifumi (Z<FE E2) and Peter Skilling for comments on my
translations or parts of them.

Identified in Honjo 1984: 96-97; cf. also Pasadika 1989: 109 [no. 438] and Chung
2008: 74. Japanese translation in Honjo 2014: 11.764-765. The text is found at C nyu
30b;—31by, D 4094 nyu 30b,—31b; [= Si-T 3323 nyu 818,,,—820,,; with apparatus on p.
on p. 986 (vol. 162)], G 3598 thu 79a,~80b;, N thu 67a;—68a, and Q 5595 thu
67a,—68a;, including the canonical quotation from the Abhidharmakosabhasya: slob
pa la bag yod pa la bag yod par bya’o zhes bya ba la; cf. Abhidharmakosabhasya,
Pradhan 1967: 375,15 at Abhidharmakosa V1.58: Saiksasya capramadakaraniye ‘pra-
madakaraniyam vadamity. Cf. also Abhidharmakosavyakhya, Wogihara 1971: 588,23
Saiksasya capramada iti vistarena dvitiyam sutrapadam jiiapakam arhattvan nasti
parihanir iti. ayam casyarthah saiksasyapramadanimittam apramadakarma praveda-
yamy apramdadah Saiksena kartavya iti.

2 Up 6061 and SA 212 at T II 53¢, share the location of the discourse at Savatthi. The
narrative introduction in SA 212 is given in full, including the “thus have I heard”
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[The Buddha said:] “Monks, in relation to the exercise of diligence, I
do not say that all monks should be diligent; and, in relation to the
exercise of diligence, I do not say to all monks that they should >not<
be diligent.’

Monks, of what sort of monk, in relation to the exercise of diligence,
do I >not< say* that he should be diligent? Of a monk who is an ara-
hant, whose influxes have been destroyed, who has done what should
be done, who has laid down the burden, who has obtained his goal,
who has completely extinguished all fetters [binding to] existence,’
whose mind is rightly liberated through right wisdom,® of such sort of
monk I do not say that, in relation to the exercise of diligence, he
should be diligent.”

Why is that? Those venerable ones, in relation to the exercise of dili-
gence, have completed [the task] of being diligent. Those venerable

formula and the details of the location, i.e., Jeta’s Grove, Anathapindika’s Park, whereas
SN IV 124,,, places it at Devadaha. The same applies to Up 1018 (A), Up 1018 (B)
and Up 1035 translated below.

w

The text (all editions) omits the negative particle in dge slong thams cad la bag yod
pa la bag yod par bya’o, which I restore in the translation: dge slong thams cad la
bag yod *pa >med pa< la bag par bya o; this restoration is supported by the parallels
SA 212 at T II 53¢ and SN 35.134 at SN IV 125,;. Up 6061 and SA 212 at T II 53cs,
unlike SN 35.134 at SN IV 124,55, do not explicitly relate the cultivation (or
non-cultivation) of diligence to the six bases for contact; a similar difference occurs
throughout the discourse.

~

The text (all editions) omits the negative particle mi in ji lta bu’i dge slong la bag yod
pa la bag yod par bya’o zhes >mi< smra zhe na, which I restore in the translation; cf.
the recapitulation of the same declaration found at the end of the following pas-
sage, 'di lta bu’i rang bzhin gyi dge slong la bag yod pa la bag yod par bya’o zhes
nga mi smra’o, “I do not say to such a monk that, in relation to the practice of dili-
gence, he should be diligent”, and the parallel passages in SA 212 at T II 53¢ our

[

On Tibetan srid pa kun du sbyor ba yongs su zad pa as a rendering of pariksinabha-
vasamyojana cf. Lokesh Chandra 1959: 2459.

The description of right liberation in SA 212 at T II 53¢, does not mention wisdom.

-

The module on the attainment of the highest realisation of the sort of monk who
should not cultivate diligence differs slightly in SA 212 at T II 53¢,;, which speaks of
having become an arahant, having eradicated all the influxes, being free from the
heavy burdens, having gained one’s own benefit, having eradicated all fetters of
existence, and being endowed with a rightly liberated mind.
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ones cannot become negligent at all. Because those venerable ones
have rightly seen the fruit of diligence with regard to the exercise of
diligence, I do not say that they should be diligent with regard to the
exercise of diligence.

Of what sort of monk® do I say that, in relation to the exercise of dili-
gence, he should be diligent? Monks, a monk who has rightly attained
to the stage of a disciple in training (sekha), who then dwells intensely
aspiring for the fruit of the unsurpassed security from bondage, Nir-
Vﬁna,9 of such sort of monk I say that, in relation to the exercise of
diligence, he should be diligent.

Why is that? Such a venerable one has sharp faculties. Because he
keeps to suitable lodgings, relies on, reveres and honours virtuous
friends,'® then before long he will gradually attain liberation of the
mind through the destruction of the influxes, will be liberated through
wisdom, will dwell having directly realised that supreme knowledge,
directly knowing here and now that ‘birth is destroyed, the holy life
has been fulfilled, what had to be done has been done, and there will
be no further experiencing of existence other than the present one.’

Why is that? Monks, [visual] forms to be cognised by the eye [can]
lead to craving conjoined with delight,' they [can] be captivating,
seductive and pleasurable. Having seen them, [such a monk] does not

8 T adopt the reading in GNP that adds /a (not found in CD) in dge slong ji Ita bu’i rang
bzhin gyi dge slong >la<.

® SA 212 at T II 53c;; describes the monk who is a sekha as not having attained the
supreme appeasement of the mind yet, proceeding towards becoming established in
Nirvana.

1% The first two qualities of such a type of monk in SA 212 at T II 53¢/, are training in
(the development of) the faculties and gladdening the mind accordingly; the last two
are more closely similar to Up 6061. For differences vis-a-vis SN 35.134, which does
not mention these qualities, cf. Analayo 2016: 37 note 72.

""" According to SA 212 at T 53c,; one might crave with delight visual forms cognised
by the eye and become defiled by attachment therein, 7] &4 - Ju > .
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delight in them, does not praise them, does not adhere to them, does
not dwell in attachment to them."?

When he does not delight in them, does not praise them, does not ad-
here to them, does not dwell in attachment to them,'®> he maintains his
energy without slackening, and his body becomes fit for practice, pli-
able. He establishes unmuddled mindfulness, his mind becomes even-
ly balanced and singly focused, and he fully develops a boundless
[mind] imbued with joy, well cultivated. In this manner, he attains the
first meditative concentration (samadhi) which accomplishes relin-
quishment with regard to forms to be cognised by the eye."

Monks, [sounds to be cognised by] the ear, [odours to be cognised by]
the nose, [tastes to be cognised by] the tongue, [tactile objects to be

12 This module comprises four items in both Up 6061 and SA 212 at T II 53cy: (a)
mngon par mi dga’ zhing (b) mngon par mi brjod la (c) mi zhen cing (d) lhag par mi
zhen cing gnas te and (a) A= ~ (b) FHE ~ (c) K~ (d) F%E{E. This is expected
given that these two versions stem from closely related Milasarvastivada traditions
of reciters. For an occurrence in Sanskrit also affiliated with a Mulasarvastivada
tradition see, e.g., Divyavadana, Cowell and Neil 1886: 37,2: (a) abhinandaty (b)
abhivadaty (¢) adhyavasyaty (d) adhyavasaya tisthati (the phrase is positive in this
instance, without negative adverbs). The same module has three items in the Thera-
vada Samyutta-nikaya, e.g. SN 35.118 at SN IV 102,5, (this passage is not found in
the parallel SN 35.134): (a) nabhinandati (b) nabhivadati (c) najjhosaya titthati.

" All editions read de de la mi dga’ mngon par mi dga’, in which the first occurrence

of mi dga’ is a dittograph either in the Sanskrit exemplar or in the exemplar of the
Tanjurs, to be emended to de de la <mi dga’> mngon par mi dga’ zhing.

Up 6061 terms the samdadhi attained with the relinquishment of visual forms ting
nge ’'dzin dang po, lit. ‘first’ (Skt. prathama) or ‘foremost’, ‘supreme’ (Skt. adhi-,
agra-) samdadhi. The text then abbreviates for the next four sense objects which
would qualify for the ‘second’, ‘third’ etc. samdadhis (sounds cognised by the ear,
odours cognised by the nose etc.) and it terms the last samdadhi attained with the
relinquishment of dharmas cognised by the mind (the sixth class of sense objects)
ting nge ’dzin drug pa, the ‘sixth samadhi’. SA 212 at T 1I 53¢y gives the text in full
for visual forms and abbreviates for the other sense objects, [\ ZHAR(FART » HE—
O EVEE  EEBEE-SRIER - SORREFERIRE - RE - & & - 5 - BEEL
1G405Z (on the variant #EJi& instead of EJ§ cf. Analayo 2016: 37 note 73). Here
the attainment of 55— =Bk can theoretically represent both the ‘first’ and the
“foremost’ samadhi. SA 212 does not directly link the relinquishment of the various
sense objects to the attainment of such a samadhi, however it does affirm that when
this samadhi is attained there is certainty of non-regression by following sense
objects with the sense organs. I come back to the significance of this samadhi in note
15 below.
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cognised by] the body and [mind-]Jobjects (dharmas) to be cognised
by the mind [can] lead to craving conjoined with delight, they [can] be
captivating, seductive and pleasurable. Having cognised them, [a
monk] does not delight in them, does not praise them, does not adhere
to them, does not dwell in attachment to them.

When he does not delight in them, does not praise them, does not adhere
to them, does not dwell in attachment to them, he maintains his energy
without slackening, and his body becomes fit for practice, pliable. He
establishes unmuddled mindfulness, his mind becomes evenly balanced
and singly focused, and he fully develops a boundless [mind] imbued
with joy, well cultivated. In this manner, he attains the sixth meditative
concentration (samadhi) which accomplishes relinquishment with re-
gard to [mind-Jobjects to be cognised by the mind.”"

1> Up 6061 speaks of a sixth samadhi in connection with relinquishment of dharmas
cognised by the mind (the sixth class of sense objects). The corresponding passage in
SA 212 is abbreviated (“in relation to the ear ... the nose ... the tongue ... the
body ... the mind it is also like this”), thus it is not possible to completely exclude
that a ‘second’, ‘third’ etc. samddhi — rather than a repetition of §5—=IH# as the
‘foremost’ samdadhi — was similarly envisaged by the reciters of the Samyukta-agama;
cf. note 14 above. It is open to question whether the listing according to a first, second
etc. samadhi in Up 6061 could be the result of an understanding of the passage
influenced by Abhidharma-type terminology used to refer to the sense-bases etc.
according to listings of the first, second etc. This might have occurred in Sanskrit or
when the text was translated into Tibetan. In the latter case the possibly original
reading would have been dang po throughout, for all sense objects. The first
occurrence would have been understood (or translated) as “first’ (Skt. prathama, the
most common counterpart to Tib. dang po) with reference to a ‘first” samadhi related
to the ‘first” sense object (visual forms) rather than a ‘foremost’ samadhi. Accord-
ingly, the present occurrence of ting nge ’dzin drug pa would be a correction
introduced to refer to a ‘sixth’ type of samadhi related to the sixth sense objects, in
lieu of the same foremost (rather than first) samadhi, *ting nge 'dzin dang po, in
connection with the earlier relinquishment of visual forms. The foremost samadhi
connected to boundless joy in the Dharma in SA 212 at T II 53¢y, fEEES - (Hif{5
% —=HRIEZ, or the samadhi connected to development of a boundless mind imbued
with joy in Up 6061, dga’ ba dang lhan cig par gyur pa’i tshad med pa legs par
bsgom pa, is thus the meditative practice prescribed to those monks who are still in
training and still have work to do with the exercise of diligence in regard to the six
bases for contact. It brings the highest happiness born out of relinquishing delight in
and craving for the six sense objects. In practice, it seems to refer to the experience
of cessation of each and all of the six sense-bases, i.e., Nirvana. On this passage cf.
also Honjo 2014: 11.765 note 1 (“HRICHHET S ° BUF ~ FEAD=RE .. £155ICES.).
Another terminological peculiarity of Up 6061 vis-a-vis SA 212 is that where Up 6061
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Up 5017 — Reference to SA 214'°

“In dependence on two [conditions], there is the arising of conscious-
ness.”

speaks of attaining the relinquishment of the various sense objects (... la spangs pa
thob par 'gyur) SA 212 enjoins not to follow them (thereby becoming unable to
regress). This could be a mere difference in wording between the two Milasarvasti-
vada siitra recensions. Or, perhaps, the expression in Up 6061 could be explained by
taking into account the broader context of the Abhidharmakosabhdasya’s passage (for
references to the location of the quotation in the Abhidharmakosabhasya cf. note 1
above). The context is a discussion of the notion and terminology of prahana and
(parihanadharma) that are often included in Sarvastivada and Milasarvastivada
scholastic debates. The bhdasya takes up the case of a fully liberated one (arhat) who is
nonetheless liable to retrogression or deterioration. Parihanadharma literally stands for
tation illustrates this terminology by giving the case of the ‘abandonment’ or ‘relin-
quishment’ of sense objects.

1 Identified in Honjo 1984: 78-79; cf. also Pasadika 1989: 97 [no. 377]. Japanese trans-
lation in Honjo 2014: 11.673. This is not a proper excerpt but a reference to the dis-
course with an uddana reference to the six sense-bases, followed by a cross-refer-
ence to the third kosasthana of the Abhidharmakosabhdasya. The text is found at C ju
274as-274a;, D 4094 ju 274a;—274b; [= Si-T 3323 ju 666,,1—667,5 with apparatus on
p. 743 (vol. 161)], G 3598 thu 21a,—21as, N thu 19a¢-19b; and Q 5595 thu 18as—18as,
including the canonical quotation from the Abhidharmakosabhasya (translated here):
gnyis pa brten te (CD: te; GNP: de) rnam par shes pa skye’o zhes bya ba; cf. Abhi-
dharmakosabhdsya, Pradhan 1967: 295,,4 at Abhidharmakosa V.25: dvayam pratitya
vijianasyotpada ity and SA 214 at T II 54ax: 5 _K%4::4%; cf. Up 6057 and Up
9002 below. Cf. also Abhidharmakosavyakhya, Wogihara 1971: 469,,: dvayad iti
pirvam kanthata uktam iti pradarsitam. idanim arthato na kanthata iti visesah. na
dvayam pratitya manovijiianam syat. yad atitanagatalambanam iti visesah. tato
vijlianam eva na syat alambanabhavad iti. vijiieye sati vijiianam iti krtva. sadhanam
catra. sadalambanam eva manovijiianam. upalabdhisvabhavatvat. caksurvijianavad
iti; further parallels are referenced in Honjo 2014: 11.673.
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Up 6057 — Reference to SA 214"

“In dependence on two [conditions], consciousness arises.”

Up 9002 — Reference to SA 214'*

“In dependence on two [conditions], consciousness arises.”

17 Identified in Honjo 1984: 94-95. Japanese translation in Honjo 2014: 11.761-762.
This is not a proper excerpt, but a reference to an exposition of two things (gnyis
bstan pa ni) extracted from a discourse titled *Sadayatananipata-sitra (skye mched
drug gi tshogs kyi mdo) as already quoted in the third kosasthana of the Abhidharma-
kosabhasya. The two things in question are cited as canonical references for the
discussion in Abhidharmakosabhasya, Pradhan 1967: 371,4 at Abhidharmakosa
V1.54: dvayasaptasthanakausaladesanavat; cf. also Abhidharmakosavyakhya, Wogi-
hara 1971: 581,5: dvayasaptasthanakausaladesandvad iti. dvayadeSandavat. sapta-
sthanakausaladesanavac ca. tadyatha vistaram uktva tena hi bhikso dvayam te
desayisyami tac chrnu sadhu ca susthu ca manasikuru bhasisye. dvayam katamat?
caksuriipani yavan manodharmas ceti. yatheha dvayasadharmyad dvayam ity uktam.
The text is found at C nyu 29bs—29b;, D 4094 nyu 29b29b; [= Si-T 3323 ju
816,5-816,14 with apparatus on p. 985 (vol. 162)], G 3598 thu 77bs78a,, N thu
66a;—66as and Q 5595 thu 66a,—66ay, including the canonical quotation from the
Abhidharmakosabhasya translated here: gnyis la brten nas rnam par shes pa skye
bar ‘gyur zhes bya ba la (= Abhidharmakosabhdasya, Pradhan 1967: 295,,4: dvayam
pratitya vijianasyotpada ity uktam); cf. SA 214 at T Il 54ays: 5 —[H%4E:%, Up 5017
and Up 9002).

Identified in Honjo 1984: 116—117; cf. also Chung 2008: 74. Japanese translation in
Honjo 2014: 11.880. This is not a proper excerpt, but a reference to the discourse in the
*Sadayatana-nipata (skye mched drug gi tshogs), followed by cross-references to
expositions in the fifth and third kosasthanas of the Abhidharmakosabhasya. The text is
found at C nyu 80as—80as, D 4094 nyu 77b—~78a, [= Si-T 3323 nyu 937,16-937,5 with
apparatus on p. 992 (vol. 162)], G 3598 thu 148b,~148bs, N thu 123bs—123b; and Q
5595 thu 123a,-123b,, including the canonical quotation from the Abhidharmakosa-
bhasya translated here: gnyis la brten nas rnam par shes pa skye bar 'gyur zhes bya ba
la; cf. Abhidharmakosabhasya, Pradhan 1967: 464,,0: dvayam pratitya vijiianasyot-
pado bhavatiti, SA 214 at T II S4a,: B R4 Abhidharmakosabhasya,
Pradhan 1967: 295,,, and Up 5017 and 6057 above. Cf. also Abhidharmakosavyakhya,
Wogihara 1971: 703,s: dvayam pratityeti. dvayam pratitya na tu trayam pratityeti. ata
idam utsiitram iti.

%
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Up 1018 (A) — Discourse Parallel to SA 222+223"

The narrative introduction is Savatthi.’

[The Buddha said:] “Monks, I shall give an exposition on the Dharma
called All that is to be directly known and fully understood.”*' Listen
carefully and bear it in mind,” I shall explain it [to you].

What is the exposition on the Dharma called ‘All that is to be directly
known and fully understood’?*® Monks, the eye is to be directly
known and fully understood. [Visual] forms, eye-consciousness,
eye-contact, any feelings arisen in dependence on eye-contact, be they
pleasant, painful or neither-pleasant-nor-painful,®* are also to be di-

! Identified in Honjo 1984: 4-5; cf. also Pasadika 1989: 22 [no. 13] and Chung 2008:
75. Japanese translation in Honjo 2014: 1.91-92. The text is found at C ju 19as—19bs,
D 4094 ju 19as—19bs [= Si-T 3323 ju 44,,,-45,,6 with apparatus on p. 699 (vol. 161)],
G 3598 fu 24b—25b;, N tu 22as—23bs and Q 5595 tu 21ag—22a,, including the canon-
ical quotation from the Abhidharmakosabhdasya: dge slong dag chos gcig mngon par
shes shing yongs su ma (CD; GNP do not have ma) shes na zhes bya ba la; cf. Abhi-
dharmakosabhdsya, Pradhan 1967: 10,54 at Abhidharmakosa 1.15: naham ekadhar-
makosSavyakhya, Wogihara 1971: 37 3,: anabhijiiaya laukikena margena aparijiiaya
lokottarena. atha vanabhijiidya darsanamargena aparijiiaya bhavanamargend. evam
aprahayety uktam iti siitrantaram. The first part of Up 1018 (A) is a parallel to SA
222, whereas its second part is a parallel to SA 223. The same pattern applies to Up
1018 (B), where the first part of the quotation only in part parallels SA 224 and the
second part parallels SA 225; cf. notes 25 and 33 below.

2

S

Up 1018 (A) has the same location as SA 222 at T II 53c;, Savatthi (the narrative
introduction in SA 222 is given in full; cf. also Up 6061 above and Up 1018 (B) and
Up 1035 below).

2

Cf. the discourse quotation in Abhidharmakosabhasya, Pradhan 1967: 465,5: sarva-
bhijieyam vo bhiksavo dharmaparyayam desayisyamity. In SA 222 at T 11 55ay the
Buddha does not introduce the title of the exposition, but says to the monks that they
should understand all things that are to be understood and all things that are to be
cognised, EHI—VIALE « —UIR0E - sEE - HE BRI,

I adopt the reading yid la gzung shig (GNP; CD: yid la zung shig dang).

22

2 As above, SA 222 at T II 55a, speaks of all things that are to be understood and all
things that are to be cognised; the same difference occurs in the refrains below.

2 SA 222 at T II 55b, specifies that the feelings are experienced ‘within’, . The same

difference in wording recurs also between other parallels; cf. notes 32 and 38 below.
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rectly known and fully understood. Monks, the ear ... the nose ... the
tongue ... the body ... the mind are to be directly known and fully
understood. Mind-consciousness, mind-contact, any feelings arisen in
dependence on mind-contact, be they pleasant, painful or nei-
ther-pleasant-nor-painful, are also to be directly known and fully un-
derstood.”

Monks, without directly knowing and fully understanding one thing, I
do not say that one will make an end of dukkha.*® This is the exposi-
tion on the Dharma called ‘All that is to be directly known and fully
understood.’

Monks, this is the exposition on the Dharma called ‘All that is to be
directly known and fully understood.” I have explained it in detail.”’

At this juncture all editions mistakenly repeat the entire passage from “the ear ...” to
“... these are also to be directly known and fully understood”, which I omit in the
translation. The exposition in SA 222 at T II 55b; is abbreviated and concludes at
this point, with the monks delighting in the discourse. The following part of Up 1018
(A) parallels the opening statement found in the main body of the subsequent
discourse in the Samyukta-agama, SA 223 (which shares the same location at Savat-
thT as SA 222), without being introduced by a new narrative setting. Thus what in the
Samyukta-agama are two distinct but consecutive discourses (SA 222 and SA 223),
appear to be quoted as part of a single exposition in the Abhidharmakosopayika-tika
(Up 1018 (A)). The same pattern is found in Up 1018 (B) vis-a-vis two consecutive
discourses in the Samyukta-agama, SA 224 and SA 225, cf. note 33 below.

* Cf. Abhidharmakosabhdsya, Pradhan 1967: 10,,, at Abhidharmakosa 1.15: naham
T II 55b; the Buddha announces to the monks that he does not say that without
understanding and without cognising one thing, one attains the ultimate transcend-
ence of dukkha (which in Up 1018 (A) and the Abhidharmakosabhasya is not qualified
as ultimate, 3¢%; cf. also note 34 below), T REi—ER%I ~ Rakii5st = 742, This is
followed by asking what such a thing is. The reply is that it is the eye and visual forms,
eye-consciousness, eye-contact, painful, pleasant or neither-painful-nor-pleasant feel-
ings arisen in dependence on eye-contact. The same (abridged) then holds for the other
senses. The last question and answer exchange is not found in Up 1018 (A).

27 SA 223 at T II 55by, concludes after the abbreviation for the ear, nose, tongue, body

and mind with the monks rejoicing in the Buddha’s discourse, without an explicit
recapitulation of the statement given at the beginning of the discourse.
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Up 1018 (B) — Discourse Parallel to SA 2244225

The narrative introduction is Savatthi.?’

[The Buddha said:] “Monks, I shall give an exposition on the Dharma
called “All that is to be directly known and abandoned.” Listen [care-
fully] and bear it in mind,’® I shall explain it [to you].

What is an exposition on the Dharma called ‘All that is to be directly
known and abandoned’?’' Monks, the eye is to be abandoned. [Visual]
forms, eye-consciousness, eye-contact, any feelings arisen in de-
pendence on eye-contact, be they pleasant, painful or nei-
ther-pleasant-nor-painful,”* are also to be directly known and aban-
doned. Monks, the ear ... the nose ... the tongue ... the body ... the
mind are to be abandoned. Mind-consciousness, mind-contact, any
feelings arisen in dependence on mind-contact, be they pleasant,

% Identified in Honjo 1984: 4-5; cf. also Pasadika 1989: 22 [no. 13] and Chung 2008:
75. Japanese translation in Honjo 2014: 1.92-93. The text is found at C ju 19bs—20a;,
D 4094 ju 19bs—20a4 [= Si-T 3323 ju 45,,7-46,,6 with apparatus on p. 699 (vol. 161)],
G 3598 tu 25b,—26a,, N tu 23bs—23as and Q 5595 mu 22a,-22as.

¥ Up 1018 (B) has the same location as SA 224 at T II 55b,s, Savatth (SA 224 gives
the narrative introduction in full; cf. also Up 6061 and Up 1018 (A) above and Up
1035 below). The first part of Up 1018 (B) is a parallel to SA 224, whereas its sec-
ond part is a parallel to SA 225, following the same pattern of the first and second
parts of Up 1018 (A), which parallel respectively SA 222 and SA 223; cf. note 25
above.

T adopt the reading yid la gzung shig from GNP (CD: yid la zung shig dang).

In SA 224 at T II 55bys the Buddha does not introduce the exposition by giving its
title, but says to the monks that all the things that are desirable should be abandoned,
—YJAUEREE T, The qualification of being desirable is repeated in the rest of SA 224.
the Samyutta-nikaya parallel, SN 35.24 at SN IV 15,0u (cf. also Analayo 2016: 50
note 112). Another major difference between SA 224 and Up 1018 (B) is that the
Samyukta-agama discourse as well as its Samyutta-nikaya parallel speak throughout
only of abandoning, whereas the Abhidharmakosopayika-tika has understanding and
abandoning. The qualification of being desirable might simply be an addition to the
Samyukta-aGgama version; and the injunction to directly know before abandoning

SA 224 at T 11 55bys specifies that the feelings are experienced ‘within’, 5j. The same
difference is found recurrently; cf. notes 24 above and 38 below.
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painful or neither-pleasant-nor-painful, are also to be directly known and
abandoned.”

Monks, without directly knowing and abandoning each of these things, I
do not say that one will make an end of dukkha.** This is the exposition
on the Dharma called ‘All that is to be directly known and abandoned.’

Monks, this is the exposition on the Dharma called ‘All that is to be
directly known and abandoned.’ I have explained it in detail.”

3 SA 224 at T I 55by concludes the exposition at this point, with the monks delighting
in the discourse spoken by the Buddha. The following part of Up 1018 (B) parallels
the opening statement found in the main body of the subsequent discourse in the
Samyukta-aGgama, SA 225 (which has the same location as SA 224). Thus what in the
Samyukta-agama are two distinct but consecutive discourses (SA 224 and 225), are
quoted as part of a single exposition in the Abhidharmakosopayika-tika (Up 1018 (B)).
The same pattern is found in Up 1018 (A) vis-a-vis SA 222 and 223; cf. note 25 above.

3 In SA 225 at T II 55b,; the Buddha announces to the monks that he does not say that
without understanding and without abandoning one thing, one attains the ultimate tran-
scendence of dukkha (which in Up 1018 (B) is not qualified as ultimate, 7% cf. also
note 26 above), followed by asking what such a thing is, and then declaring that it is
the eye and visual forms, eye-consciousness, eye-contact, painful, pleasant or
neither-painful-nor-pleasant feelings arisen within in dependence on eye-contact, and
the same (abridged) for the other senses. This detailed exposition is not found in the
AbhidharmakoSopayika-tika, where the Buddha simply recaps by stating the title of
the exposition.

A Translation of the Quotations in Samathadeva’s Abhidharmakosopayika-tika
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Up 9007 — Reference to SA 225

The Blessed One said: “All that is to be directly known and aban-
doned.”

Up 1035 — Discourse Parallel to SA 229°°

The narrative introduction is Savatthi.*’

Then the Blessed One called upon the monks and said: “Monks, I
shall now give an exposition on things that have the nature to be with
influxes and without influxes. Listen carefully and bear it in mind, I
shall explain it [to you].

%% Identified in Honjo 1984: 116-117; cf. also Pasadika 1989: 124 [no. 504] and Chung
2008: 75. Japanese translation in Honjo 2014: 11.888. This is not a proper excerpt,
but a reference to the fifth discourse in the *Sadayatana-nipata with an uddana ref-
erence, followed by a cross-reference to the exposition in the first kosasthana of the
Abhidharmakosabhasya. The text is found at C nyu 83a—83b;, D 4094 nyu 81a,—81a;
[= Si-T 3323 nyu 945,1,-945,,0 with apparatus on p. 993 (vol. 162)], G 3598 thu
153a,-153a4, N thu 127b5—127bs and Q 5595 thu 127a,—127a;, including the canon-
ical quotation from the Abhidharmakosabhdsya translated here: bcom Idan 'das kyis
thams cad mngon par shes par bya ba dang yongs su shes par bya ba zhes bya ba la;
cf. Abhidharmakosabhasya, Pradhan 1967: 4653 . sarvabhijiieyam vo bhiksavo dhar-
maparyayam desayisyamity uktva: caksurabhijiieyam riupani caksurvijiianam caksuh-
samsparso yadapi tac caksuhsamsparsapratyayamadhyatmam utpadyate veditam
suhkham va aduhkhasukham va yavat manahsamsparsapratyayam. ayam ucyate sar-
vabhijiieyaparijiieyo dharmaparyayah iti, SA 225 at T 11 55bys: AR ER—EAR %1 Rt
MZEE 1 SRR — AR H - RETZc 5 5 #, and Up 1018 (B) translated above. Cf.
also Abhidharmakosavyakhya, Wogihara 1971: 704,,41s: abhijiieyah parijiieyas ceti.
tasmad vijiieyo ‘py asau pudgalo na bhavati.

Identified in Honjo 1984: 8-9; cf. also Chung 2008: 75. Japanese translation in Hon-
j0 2014: 1.122-123. The text is found at C ju 34a,—34as, D 4094 ju 34a,—34a; [= Si-T
3323 ju78,16-79,13 with apparatus on p. 701 (vol. 161)], G 3598 tu 44as—44bs, N tu
38b,~39a, and Q 5595 fu 37a4,—37b;, including the canonical quotation from the
Abhidharmakosabhasya: de gsum zag bcas zag med ces bya ba la; cf. Abhidharma-
kosabhasya, Pradhan 1967: 21,7 at Abhidharmakosa 1.31: sasravanasrava ete trayah.
Cf. also Abhidharmakosavyakhya, Wogihara 1971: 63,51 2,: sasravandsrava ete traya
iti. eta eva trayah sasravandasrava ity avadharanam.

37 Up 1035 has the same location as SA 229 at T II 56as, Savatthi (SA 229 gives the

narrative introduction in full; cf. also Up 6061, Up 1018 (A) and Up 1018 (B) above).
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What are things that have the nature to be with influxes? Monks, they
are the eye and [visual] forms and in the same way eye-consciousness,
eye-contact and in the same way any feelings arisen in dependence on
eye-contact, be they pleasant, painful or neither-pleasant-nor-painful.*®
In the same way they are the ear ... the nose ... the tongue ... the
body ... the mundane mind up to [mind-Jobjects (dharmas), mind-
consciousness, mind-contact, any feelings arisen in dependence on
mind-contact, be they pleasant, painful or neither-pleasant-nor-painful.
This is called [being of a nature] to be with influxes.

What are things that have the nature to be without influxes? They
are the supramundane mind, [mind-]objects, mind-consciousness,
any feelings arisen in dependence on [supramundane] mind-contact,
be they pleasant, painful or neither-pleasant-nor-painful. These are
called things that have the nature to be without influxes.

Monks, I have given you an exposition on things that have the nature
to be with influxes and without influxes. I have explained it in de-
tail.”*’

3 SA 229 at T II 56a,, specifies that the feelings are experienced ‘within’, 7J. The same
difference in wording recurs elsewhere; cf. notes 24 and 32 above.

% SA 229 at T II 56a,6 closes with the monks delighting in the discourse and does not
have a concluding recapitulation of its content by the Buddha.
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Up 4008 — Reference to SA 229%

“What are things that have the nature to be with influxes?”

Up 8022 — Reference to SA 229*

“What are the things that have the nature to be with the influxes?”

* Identified in Honjo 1984: 52-53; cf. also Pasadika 1989: 74 [no. 270]. Japanese

4

translation in Honjo 2014: 11.523. This is not a proper excerpt but an uddana refer-
ence and a cross-reference to the first kosasthana of the Abhidharmakosabhasya. The
text is found at C ju 209a;-209b;, D 4094 ju 209a,—209b, [= Si-T 3323 ju
510,16-510,50 with apparatus on p. 733 (vol. 161)], G 3598 tu 314as—314b,, N tu
230a4—230as and Q 5595 tu 238bg—239a,, including the canonical quotation from the
Abhidharmakosabhasya translated here: gang yang mdo las ji skad du zag pa dang
bcas pa’i chos rnams gang zhe na zhes bya ba la (CD; GNP do not have la); cf.
Abhidharmakosabhasya, Pradhan 1967: 197,y at Abhidharmakosa 1V.4: yat tarhi
siitra uktam: sasrava dharmah katame? yavad eva caksuh, SA 229 at T II 56a5: =
{5242, Up 1035 translated above, and the quotation from the same discourse in
Up 8022 below. Cf. also Abhidharmakosavyakhya, Wogihara 1971: 355,,5: asra-
vanam anisrayatvat. na hy arhatsamtanikam riapam bahyam casravanam klesanam
nisraya iti. yady evam yat tarhy avisesena sutra uktam: sasrava dharmah katame?
yavad eva caksur yavad eva ripaniti vistarah. tat punar asravanam apratipaksatvat
sasravam uktam.

Identified in Honjo 1984: 112-113; cf. also Pasadika 1989: 121 [no. 491]. Japanese
translation in Honjo 2014: 11.864. This is not a proper excerpt but a reference to a
discourse in the *Sadayatana-nipata (skye mched drug gi tshogs kyis bsdus pa) with
an uddana reference and a cross-reference to the first kosasthana of the Abhidharma-
kosabhasya (that includes the citation “things with and without the influxes”, zag
bcas zag pa med chos rnams; cf. Abhidharmakosabhasya, Pradhan 1967: 3, at Abhi-
dharmakosa 1.4: sasrava 'nasrava dharmah). The text is found at C nyu 76as—76a,
D 4094 nyu 74a;—74a, [= Si-T 3323 nyu 927,15-927,,; with apparatus on p. 992 (vol.
162)], G 3598 thu 143a,-143a;, N thu 118b;~119a, and Q 5595 thu 119a,—119a;,
including the canonical quotation from the Abhidharmakosabhasya translated here:
zag pa dang bcas pa’i chos rnams gang zhe na zhes bya ba la; cf. Abhidharmakosa-
bhasya, Pradhan 1967: 439,,¢ at Abhidharmakosa V1I1.9: sasrava dharmah katame?
caksur yavad eva sprastavyamity, SA 229 at T 1I 56a,¢: ={a & %2 Up 1035 trans-
lated above, and the quotation from the same discourse in Up 4008 translated above.
Cf. also Abhidharmakosavyakhya, Wogihara 1971: 675,7: na tv andsrave eveti. evam
anayor andsravatvam. sasrava dharma iti vistarah. sasrava dharmah katame? yavad
eva caksur yavanti eva ripani yavad eva caksurvijiianam. yavad yavan eva kayo
yavanty eva sprastavyani yavad eva kayavijiianam iti.
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Abbreviations

C Cone edition

CBETA  Chinese Buddhist Electronic Text Association
D Derge edition (Tohoku)

G Golden Tanjur edition

N Narthang edition

Q Peking (‘Qianlong’) edition (Otani)

SA Samyukta-agama (T 99)

Si-T bstan ’gyur dpe bsdur ma (‘Sichuan’) Tanjur edition
SN Samyutta-nikaya

T Taisho edition (CBETA, 2014)

Up Abhidharmakosopayika-tika
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