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Abstract 

This article introduces a brief avadāna excerpt (Up 4108) related in 
Śamathadeva’s Abhidharmakośopāyikā-ṭīkā, a repertoire of canonical 
quotations in the Abhidharmakośabhāṣya, extant in a Tibetan trans-
lation included in the Tanjur and stemming from a textual tradition of 
Mūlasarvāstivāda affiliation. The canonical quotation illustrated by the 
avadāna declares foremost among gifts if a liberated person makes a 
gift to another liberated person. 
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1. Introduction 

Śamathadeva’s Abhidharmakośopāyikā-ṭīkā supplements brief dis-
course (sūtra) quotations found in Vasubandhu’s Abhidharmakośa-
bhāṣya with the corresponding passages in full or even with the whole 
discourses from the Āgamas of the Mūlasarvāstivāda tradition.1 Occa-
sionally, it also cites from other canonical scriptures of the same 
school and even from the Prajñāpāramitā in 25,000 ślokas, the “ver-
ses of the Elder Nāgārjuna”, Mātṛceta’s Catuḥśataka-stotra, Kumāra-
lāta’s Kalpanāmaṇḍitikā Dṛṣṭāntapaṅkti and the “Elder Asaṅga’s Bodhi-
sattvabhūmi”.2 

The order of the quotations in the Abhidharmakośopāyikā-ṭīkā follows 
chapter by chapter that of the Abhidharmakośabhāṣya, to which it 
becomes an indispensable companion reader — as suggested by its 
title, Chos mngon pa’i mdzod kyi ’grel bshad nye bar mgo ba, whose 
Sanskrit counterpart is reproduced in the Tibetan colophon as Abhi-
dharmakośopāyikā-ṭīkā; this could be rendered in English as the 
“Commentary [Titled] ‘The Essential Companion to the Treasury of 
the Abhidharma’.”3 

                                                           
* Date of submission: 2016/07/10; date of review: 2016/10/08.  

I thank bhikkhu Anālayo, Petra Kieffer-Pülz, Liao Bensheng (廖本聖), Mauro Maggi 
and Jan Nattier for commenting on a draft of this article, and bhikṣuṇī Deyuan (釋德

圓) and Woo Weiteng (胡慧婷) for proofreading the edition of Up 4108. 
1 The end colophon to the Abhidharmakośopāyikā-ṭīkā informs us that Śamathadeva 

set out to compose his work in order to supply the text of the canonical quotations in 
the Abhidharmakośabhāṣya; see Up 9040 at D 4094 nyu 95a3–7 and P 5595 thu 
143b8–144a7 (translated in Dhammadinnā 2012: 66–67) and cf. also Mejor 1991: 64 with 
references in note 291. 

2 On these citations see Honjō 1982 and Honjō 1983. 
3 The title is followed by the quotative shes bya ba, literally ‘titled’, ‘named’ (Skt. °nāma, 

or iti), that marks the title of a text, a ṭīkā on the Abhidharmakośa with its bhāṣya 
named Upāyikā in this case. The Sanskrit original is lost and the title of this work is 
not otherwise known through references in Indian texts. The Sanskrit form probably 
reproduces faithfully the title given by the colophon of the Indian manuscript used for 
translation; it is less likely a hypothetical reconstruction based on a back-version 
from Tibetan. For an overview of this work and its significance for the study of early 
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The quotation I introduce in the following pages, Up 4108, is found in 
the fourth chapter of the Abhidharmakośabhāṣya; accordingly, the Abhi-
dharmakośopāyikā-ṭīkā follows it up in its fourth chapter.4 

2. Up 4108 

The dictum the Abhidharmakośopāyikā-ṭīkā quotes and takes as point 
of departure is this three-word line in the kośa: 

agraṃ muktasya muktāya 

Foremost [is the gift] from a Liberated One to a Liberated One. 

To which the following gloss is added in the bhāṣya: 

yadvītarāgo vītarāgāya dattvā ’ti dānam idaṃ śreṣṭham āmiṣa-

dāneṣu dānam ity uktaṃ bhagavatā 

“When one who is free from passion has given [a gift] to one who is 

[also] free from passion, this gift is the foremost gift among material 

gifts”: thus it was declared by the Blessed One.5 

This explanation concludes the canonical quotation, which is left 
unsourced by means of a title by Vasubandhu. Śamathadeva gives two 
sources for the line in the kośa: a discourse, cited by title, and an 

                                                                                                                  
Buddhist discourse, including a survey of previous literature, see Dhammadinnā 2012 
and, in Japanese, the introduction in Honjō 2014. 

4 In the quotation number Up 4108 ‘Up’ stands for Upāyikā and ‘4108’ for quotation 
no. 108 in the fourth chapter of the Abhidharmakośabhāṣya and the Abhidharma-
kośopāyikā-ṭīkā according to the numbering convention established by Honjō 1984; 
for references see the appendix below. 

5 Abhidharmakośa IV 117c in Abhidharmakośabhāṣya Pradhan 1967: 270,15 with 
Abhidharmakośabhāṣya Pradhan 1967: 270,16; cf. Paramārtha’s Chinese translation 
in T 1559 at T XXIX 250c10–12; Xuanzang’s (玄奘) translation in T 1558 at T XXIX 
96b23–26 (translated in de la Vallée Poussin 1980: III 238–239); Tibetan translation in D 
4090 ku 222b6–7 and P 5591 gu 260a8–b1: mchog ni grol bas grol ba la ’ang ’dod 
chags dang bral bas ’dod chags dang bral ba la byin pa’i sbyin pa gang yin pa de ni 
bcom ldan ’das kyis zang zing gi sbyin pa rnams kyi nang nas mchog yin no zhes 
gsungs so (de la Vallée Poussin 1980: III 238 note 1 back-translated the dictum in the 
kośa as śreṣṭhaṃ muktasya muktāya). 
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unnamed avadāna,6 which means that the passage is shared by at least 
two texts, a very common situation given the characteristic of inter-
textuality of Buddhist literature. 

The canonical dictum that declares foremost among gifts the gift from 
a liberated person to another liberated person has as its backdrop the 
Buddhist theory of gift, how the quality of the recipient influences the 
merit of giving and ways in which giving is purified — different posi-
tions on the matter being taken among the early schools. 

The case of a person emancipated from passion who gives to another 
who is equally emancipated from passion features as the concluding 
stanza in an exposition on the purification of gifts that comes up in the 
‘Discourse to Gautamī’ (瞿曇彌經) of the Madhyama-āgama extant in 
Chinese translation, a collection probably transmitted within a Sarvāsti-
vāda tradition.7 The title of the Madhyama-āgama discourse agrees 
with the title in a quotation from the same discourse found in an Udāna 
collection preserved in Chinese translation.8 

Whereas the Tibetan form supplied for the discourse reads gau ta ma’i 
mdo’i mtha’ in all editions of the Abhidharmakośopāyikā-ṭikā, represen-
ting Sanskrit *Gautama-sūtrānta, the expected title would rather be 
*Gautamī-sūtra (here, -sūtrānta). There does not appear to be any 
distinctive significance envisaged by the use of the form °sūtrānta 
instead of °sūtra.9 Instead, given that the quoted verse appears at the 
end of the *Gautamī-sūtra (瞿曇彌經) in the Chinese translation of the 
Madhyama-āgama, perhaps the expression gau ta ma’i mdo’i mtha’ in 
the Abhidharmakośopāyikā-ṭikā has to be taken literally, meaning “at 
the end of the Gautama-sūtra” (to be read: Gautamī-sūtra), with refer-

                                                           
6 See the translation and edition below. 
7 The Madhyama-āgama is generally ascribed to the Sarvāstivāda tradition, an affilia-

tion which has, however, been disputed; see recently Chung and Fukita 2011: 29–32, 
Anālayo 2012: 516–521, Bingenheimer 2013: xxiii–xxiv, Anālayo 2017, Chung 2017 
and, for an overview of Japanese scholarship on the topic, Fukita 2017. 

8 MĀ 180 at T I 723a7: 瞿曇彌經; T 212 at T IV 679c14–15: 瞿曇契經. On the various 
titles attested for this discourse cf. Anālayo 2011: 810 note 261. 

9 On the difference between sutta/sūtra and suttanta/sūtrānta see Klaus 2010. 
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ence to the probable location of the quotation in the Mūlasarvāstivāda 
counterpart to the Chinese Madhyama-āgama discourse that was Śama-
thadeva’s source.10 

The stanza in the Chinese Madhyama-āgama discourse reads as 
follows: 

正護善身口 舒手以法乞 

離欲施離欲 是財施第一 

With right restraint, wholesome in bodily and verbal [conduct], 

He holds out [his bowl] as he goes for alms in accordance with the 

Dharma, 

A dispassionate one makes an offering to [such] a dispassionate one.  

This is foremost among material gifts.11 

The content of this stanza proves beyond doubt that a *Gautamī-sūtra 
parallel to the Chinese Madhyama-āgama discourse must be the source 
at the basis of the line in the kośa cited by Śamathadeva. 

                                                           
10 *Sūtrānta in lieu of sūtra is used only two other times in the Abhidharmakośo-

pāyikā-ṭīkā: in a cross-reference in Up 5005 at D 4094 ju 268a7 and P 5595 thu 11b3 

to a *Śīlaskandha-sūtranta (tshul khrims kyi phung po’i mdo’i mtha’ las), located in 
the third Kośasthāna (corresponding to a quotation of the Brahmajāla-sūtra, Up 3050 
at D 4094 ju 141b4–153b7 and P 5595 tu 162b6–177b2), and in an excerpt from an 
untraced *Saptaślokika-anabhikaraṇa-sūtrānta (?) or *Saptagāthā-sūtrānta (bcad pa 
bdun pa’i mngon par mi byed ces bya ba’i mdo’i mtha’ las’) given in Up 8007 at D 
4094 nyu 71a3 and P 5595 thu 115b2. In the first case, it seems that by *Śīlaskandha-
sūtranta the sūtra in general is meant, rather than a theme dealt with in its last section. 
In the second case, the absence of an identified parallel makes it impossible to verify 
the intended meaning of *sūtrānta. 

11 MĀ 180 at T I 723a3–4; discourse parallels outside the Sarvāstivāda and Mūlasarvāsti-
vāda traditions are found in the Dakkhiṇāvibhaṅga-sutta, MN 142 at MN III 257,22–25 
and in Gandhari manuscript BajC 1r79–80. T 84, a discourse parallel individually trans-
lated into Chinese, does not include the stanza translated above. A segment in the 
Martin Schøyen Collection fragment 2379/15 r4, identified by Jens-Uwe Hartmann as 
a parallel to this discourse, .. nuga[to] dānaṃ deti, Strauch 2017: 351, might also be 
related to the theme of this stanza; cf. Anālayo 2011: II 818–819 with note 299 and II 
1054–1055 and Strauch 2017: 348–355. See also the next footnote. 
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3. Up 4103 

A full quotation of a parallel to the Chinese discourse is also included 
a few pages earlier in the same fourth chapter of the Abhidharma-
kośopāyikā-ṭīkā (Up 4103).12 Although in that case a title is not provided 
to identify the source, the discourse clearly corresponds to the *Gautamī-
sūtra of the Madhyama-āgama. 

There is no internal evidence for the original location of this discourse 
in the original Mūlasarvāstivāda canonical collection from where it was 
extracted that could be inferred on the bassis of cross-references or 
uddānas in the Abhidharmakośopāyikā-ṭīkā itself. Nor is there external 
evidence attached to the quotation in the Abhidharmakośabhāṣya, which 
does not offer any pointer to the original location of the discourse but 
simply marks the citation as a canonical utterance, athā hy uktaṃ 
bhagavatā.13 However, the consistency between the title attached to the 
Chinese discourse and the title supplied by Śamathadeva for Up 4108,14 
and the close structural correspondence existing in general between the 
Chinese translation of the Madhyama-āgama and the Madhyama-āgama 
underlying Śamathadeva’s canonical quotations,15 strongly suggest that 
the discourse source of Up 4103 was also located in a Mūlasarvāstivāda 
Madhyama-āgama. That is, the Madhyama-āgama which was trans-
mitted within the Mūlasarvāstivāda textual community to whom Śama-
thadeva belonged.16 

                                                           
12 Up 4103 at D 4094 ju 253b7–257a7 and P 5595 tu 289a7–293a3 (reference including 

the canonical citation from the Abhidharmakośabhāṣya), identified in Honjō 1984: 
72–73 [no. 4103]; cf. also de la Vallée Poussin 1980: III 236 note 4, Pāsādika 1984: 
92 [no. 354], Anālayo 2011: 811 with note 264 (id.: II 810–819 for a comparative 
study of the discourse), Chung and Fukita 2011: 153–154 and Strauch 2017. Japanese 
translation in Honjō 2014: II 626–630. 

13 Pradhan 1967: 270,6. 
14 In the case of Up 4108, also extracted from the *Gautamī-sūtra, a title is supplied, 

but, as with Up 4103, no additional information as to the location in a collection is 
provided either by Vasubhandu, who simply marks the quotation as ity uktaṃ 
bhagavatā (Pradhan 1967: 270,14), or by Śamathadeva. 

15 On the Madhyama-āgama in the Abhidharmakośopāyikā-ṭīkā see Sakurabe 1956, Honjō 
1981, Honjō 1985, Honjō 2014: I 26–28 as well as Dhammadinnā in preparation (b). 

16 Cf. Strauch 2007–2008: 118–119: “[i]t is … highly probable that Śamathadeva quoted 
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The lines paralleling the Madhyama-āgama stanza translated above 
are cited by Śamathadeva thus: 

gang zhig lus ngag bsdams bdag nyid | 

lag brkyang bsod snyoms spyod pa yi || 

’dod chags bral la chags bral gyis | 

sbyin na zang zing sbyin pa’i mchog || 

When to one wholly self-restrained in body and speech,  

Tending his bowl as he passes for alms, 

By one without desire to one without desire [a gift is given], 

Among all material (sāmiṣa) [gifts], this gift is best.17 

The key terms 離欲 and ’dod chags bral used in the Madhyama-āgama 
and the Abhidharmakośopāyikā-ṭīkā respectively correspond to Sanskrit 
vītarāga in the bhāṣya. 

A passage in the prose part of the Madhyama-āgama and Majjhima-
nikāya discourses speaks of giving a gift to an outsider (i.e., a 
non-Buddhist) who is free from passion (vītarāga) with regard to 
sensual pleasures.18 This helps to contextualise the implied meaning. 
Taken in the Buddhist technical sense, vītarāga would denote a 
non-returner who has overcome the latent tendency to sensual passion 
(and, concomitantly, that to aversion, vītadveṣa); or else, it may be a 
shorthand for someone who is not only vītaraga and vītadveṣa but 

                                                                                                                  
from a Madhyama-āgama of the Mūlasarvāstivāda tradition” and Strauch 2014: 24 
remarks: “[i]t can be … suggested that Śamathadeva quoted from a Madhyama-āgama 
of the Mūlasarvāstivāda tradition”. 

17 Up 4103 at C ju 257a5, D 4094 ju 257a6, G 3598 tu 380b5–6, N tu 283a6–7, P 5595 tu 
293a2–3; cf. also Si-T 3323 ju 626,12–14. The translation of the first two lines is based 
on the reading in GNP: gang zhig lus ngag bsdams bdag (CD: dag) nyid, which are 
translated in Honjō 2014: II 630 as follows: “およそ、身と語とを制御して、自ら手を延

べて功徳を行ずる離欲の人が.” 
18 MN 142 at MN III 255,8–9: bāhirake kāmesu vītarāge dānaṃ deti and 255,18: bāhi-

rake kāmesu vītarāge dānaṃ datvā and MĀ 180 at T I 722b18–19: 施離欲外仙人. Cf. 
also Bajaur Kharoṣṭhī fragment 1 line 20; Tocharian fragment YQ 1.20 1/2a8, Ji, 
Winter and Pinault 1998: I 182; Uighur fragment folio 9a2700, Geng and Klimkeit 
1988: 204 (referring to a seer and thus implicitly to an outsider); and a reference to 
this exposition in EĀ 23.1 at T II 609b15 (referring to a seer free from lust). The indi-
vidually translated discourse T 84 at T I 903c29 simply speaks of someone free from 
sensual passion. 
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also vītamoha, that is, an epithet of a fully liberated arhat, also used in 
Buddhist literature to refer to the Buddha himself. 

In the present context, vītarāga seems to refer to a temporary state of 
absence of passion in the mind of the donor and the recipient, which 
could even lead to future birth in non-sensual realms of existence, 
rather than to the irreversible condition of being purified from the latent 
tendency to becoming sensually impassionate, which is the sole 
dominion of a non-returner or an arhat. An act of giving performed by 
one who is vītarāga epitomises well a gift that is free from even subtle 
nuances of sensual gratification or from expectations of some form of 
sensual reward or the other that may stain the generous deed. A 
receiver free from passion will in turn be a much meritorious recipient. 
He or she would not be able to make use of the gift for the sake of the 
enjoyment of sensual pleasures, to his or her own detriment. The relat-
ively lofty standing of individuals who are temporarily vītarāga is ex-
emplified by outside (i.e., non-Buddhist) teachers who are (temporarily) 
free from sensual passion by dint of their meditative attainments. These 
are held in high esteem in the early Buddhist discourses, yet they are 
surpassed even by the lowest Buddhist disciple who is accomplished in 
view, dṛṣtisampanna, that is, one who has attained awakening and is at 
least a stream-entrant although being still a-vītarāga. Much demerit is 
generated by insulting and reviling such teachers and their communit-
ies of disciples with a mind affected by hatred, yet the demerit grows 
even more if the same behaviour targets a single person accomplished 
in view who is still a-vītarāga.19 

4. The avadāna in Up 4108 

Returning from such high attainments to textual citations, it should be 
now clear that the above translated canonical line and brief passage 

                                                           
19 See MĀ 130 at T I 618b18–620b5 with its parallel AN 6.54 at AN III 366,1–373,24 

(translated in Bodhi 2012: 927–932 with notes on pp. 1762–1763) and AN 7.69 at 
AN IV 135,9–136,20 (translated in Bodhi 2012: 1095 [= AN 7.73] with notes on p. 
1789). 
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given by Vasubandhu in the Abhidharmakośabhāṣya belong to differ-
ent sections of the same discourse. Thus, we have two rather than a 
single canonical quotation. 

Śamathadeva illustrates the case of the two liberated ones, muktas, in 
the kośa with the example of the story of an arhat’s gift to another 
saint of the same standing. This source is referred to as an avadāna, 
without being identified by a title.20 

The quotation consists of a narrative of the present followed by an 
exemplary illustration from once upon a time. At that time, Śāriputra 
volunteers to offer alms to a meditating monk who is new to a certain 
place and worries about how to procure food for himself, and exhorts 
him to strive on. The meditating monk puts Śāriputra’s exhortation 
fully to fruit, seemingly in his wish to make himself a worthy recipient 
of an arhat’s alms. The monk’s exertion promptly results in his own 
attainment of arhatship. Only then does Śāriputra offer his alms to the 
monk — now a truly excellent gift from a liberated one to a liberated 
one. At that point the Buddha recounts a story of a past king who had 
made constant and extensive offerings throughout his kingdom upon 
hearing that a Pratyekabuddha had come to live there; but, because that 
Pratyekabuddha would not partake of any food at the improper time, 
the king was never able to feed him. The Buddha declares that the 
offerings made by that king are not worth a hundredth of the venerable 
Śāriputra’s offering to the meditative arhat monk. 

The story of a gift by Śāriputra to a fellow monk who turns into a fel-
low arhat and eventually accepts the gift from his peer in liberation fits 
well the line in the kośa quoted above that speaks of gifts from a mukta, 
a (fully) liberated one, to another mukta, a peer in spiritual accom-
plishment. 

In what follows, I translate the avadāna excerpt, followed by a 
discussion of its possible source. 

                                                           
20 The Mahāvyutpatti no. 1273 in Sakaki 1916: 97 and no. 1278 in Ishihama and Fukuda 

1989: 68 gives avadānam for rtogs pa brjod pa’i sde. 
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5. Translation of Up 410821 

“The highest is [the gift] from a Liberated One to a Liberated 
One.” — The verse is a citation taken from the ending [section] 
of the *Gautamī-sūtra and also from an avadāna.  

The Blessed One was staying at Śrāvastī. At that time, a certain 
monk from another province came to Śrāvastī. Because he was 
not knowledgeable about that area, he started to wonder “where 
will I get alms from?”, and [being so preoccupied] he did not 
gain concentration (samādhi). For that reason the venerable 
Śāriputra said: “venerable, do not worry so much. Strive on, 
and I will provide you with almsfood.” 

Then that monk, [thinking:] “how can I eat this alms-food from 
someone like [Śāriputra] when I am not free from attach-
ment?”,22 put forth effort and realised arhatship. After that, the 
venerable Śāriputra offered him some almsfood. 

The Blessed One said: “monks, at a time in the past there was a 
king named *Jvara.23 In the territory that had been conquered 
by him a [worthy] recipient of offerings appeared. The gods 
informed [the king thus]: ‘Great King, in this territory that has 
been conquered by you a [worthy] recipient of offerings has 
appeared. You may offer him almsfood.’ 

However, because the king did not know where [that Pratyeka-
buddha] was, although he provided offerings in as many as 
sixty-thousand towns for sixty-thousand years, he did not 

                                                           
21 Full references and collated edition of the Tibetan text are given in the appendix; 

Japanese translation in Honjō 2014: II 633–634. 
22

 The translation follows an emendation on the basis of the reading bdag (GNP; CD: 
dag) in bdag ’dod chags dang ma bral bar gyur pas. 

23
 For King Rims nad (King ‘Plague’) I suggest the reconstructed form *Jvara as a 
proper name on the basis of the rendering in the Mahāvyutpatti no. 6519 in Sakaki 
1916: 421 and no. 6495 in Ishihama and Fukuda 1989: 309, nirjvaraḥ, for rims nad 
med pa. 
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manage to offer any almsfood even once to that Pratyeka-
buddha. That was because, after having begged [for almsfood] 
in the morning, [that Pratyekabuddha] did not take any more 
food at an improper time. 

Monks … to be related in full up to …24 those offerings which 
the king provided in sixty-thousand villages for sixty-thousand 
years and the offering Śāriputra has provided to this monk — the 
former offerings do not reach a hundredth of the latter offering.” 

6. Tracing the Source of the avadāna in Up 4108 

Unfortunately I did not succeed in my attempts at locating a precise 
parallel for this avadāna, be it in Sarvāstivāda and Mūlasarvāstivāda 
texts, or elsewhere.25 However, the presence of Śāriputra, the motifs 
of making offerings to benefit a Pratyekabuddha and helping another 
to obtain the necessary requisites of the monastic life so that this 
person may go forth and attain realisation are reminiscent of the story-
line of an avadāna transmitted in connection to the narrative of Śāri-
putra’s going forth as a Buddhist monk (pravrajyā) in the Pravrajyā-
vastu of the Mūlasarvāstivāda Vinaya. The story is also retold in a later 
versified version in the Śāriputrapravrajyā-āvadāna of the Bodhisat-
tvāvadānakalpalatā by Kṣemendra, the celebrated poet of Kasmir who 
flourished in the middle of the eleventh century.26 

                                                           
24

 The abbreviation … zhes bya ba’i bar du rgyas par ’byung apparently correspond to 
Sanskrit … iti vistareṇa kartavyaṃ yāvat or a similar formula. 

25
 The avadāna is unidentified in Honjō 1984: 72–73 and Honjō 2014: II 633–634; de la 
Vallée Poussin 1980: III 238 note 1 suggests: “[v]oir les menus cadeaux que se font 
les novices arhats dans Divya [= Divyāvadāna]”, but I have not been able to locate 
any corresponding example in the Sanskrit text of the Divyāvadāna (Cowell and Neil 
1886). 

26
 This is the story of a past life of Śāriputra as a prince in the Pravrajyā-vastu of the 
Mūlasarvāstivāda Vinaya found at D 1 ka 42b5–44a2 (= P 1030 khe 44b1–46a3), pre-
ceded by a past life of Śāriputra as a woman at D 1 ka 41a3–42b5 (= P 1030 khe 
42a6–44b1) and Eimer 1983: II 107,23–111,18 (with a summary in Panglung 1981: 
5–6), and in T 1444 at T XXIII 1029b18–1029c23, preceded by a past life of Śāriputra 
as a woman in T 1444 at T XXIII 1028c20–1029b18. No Sanskrit version of this section 
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In this avadāna related in the Pravrajyā-vastu of the Mūlasarvāstivāda 
Vinaya, a story was told about a past life as a woman of Śāriputra 
giving to a Pratyekabuddha. The monks enquire from the Buddha how 
it was possible, given the vastness of Śāriputra’s merit accumulated as 
a result of having greatly honoured a Pratyekabuddha in that past life, 
that Śāriputra had been born into a family of actors (and thereby, in 
spite of his merit, finding himself at the lowest end of the social 
spectrum in ancient India). The Buddha reveals that in a different past 
life Śāriputra was a prince strongly intent on going forth, disillusioned 
with the drawbacks and deceptions of worldly power. Although he 
had met with staunch opposition from his father and was therefore 
unable to go forth himself, he was nevertheless able to supply a 
beggar desirous of becoming an ascetic with the needed requisites. 
Lacking bowl and robes, the beggar had been unable to go forth. After 
going forth, the former beggar eventually attained Pratyekabuddha-
hood. At that time, the prince made a vow to be reborn as a low-caste 
person in order to be able to disentangle himself easily from social 
obligations and go forth unhindered. The backdrop of this narrative is 
an assertion in which way Śāriputra was neither rich nor poor. He had 
made a vow whenever he went forth in his five hundred former births 
not to be born in too wealthy or too poor households, but in an 
average home, and to be always rich in going-forths instead.27 

                                                                                                                  
of the Pravrajyā-vastu is so far known in extant manuscripts. The parallel is pallava 18 
of the Bodhisattvāvadānakalpalatā, Sanskrit and Tibetan text in Das and Vidyá-
bhúshaṇa 1888: I 503–509; cf. also Vaidya and Tripāṭhi 1989: I 134–135 and the 
text-critical remarks in de Jong 1996: 37–38 and, for a summary, Tucci 1949: II 464 
with plate 107 (tanka no. 71) (cf. also Chattopadhyay 1994: 121–122). 

27 For the Sanskrit see folio 9r9 in Vogel and Wille 2014: 9 [= 1984: 305] (text) and 
25–26 [= 1984: 321–322] (translation): āyuṣmāñ cchāriputraḥ pañca janmaśatāni 
pravrajito ’bhūd idaṃ cāsya praṇidhānam abhūn mā cāḍhye kule jāyeyaṃ mā cāhaṃ; 
Tibetan version in D 1 ka 23b1–2 (= P 1030 khe 22a8–23b3), Eimer 1983: II 59,20–26: ’di 
ltar tshe dang ldan pa śā ri’i bu ni tshe rabs lnga brgyar rab tu byung bar gyur 
cing ’di ltar tshe dang ldan pa śā ri’i bus smon lam ’di skad ces: ha cang phyug pa’i 
khyim dang ni dbul po’i khyim du mi skye bar, bar ma’i khyim du skye ’gyur zhing 
rtag tu rab byung mang bar shog ces btab pa’i phyir ro, and Chinese in T 1444 at T 
XXIII 1024c25–27: 非但今日，乃至五百生來，曾已出家。又常發願，願當生處非貴非賤，

處中而生。緣此縛輕，所以來速. 
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In view of Śamathadeva’s concern with providing canonical sources, 
it is to be expected that — unless otherwise indicated — the avadāna 
could be located in a canonical work rather than a narrative collection 
not contained in the Tripiṭaka.28 

7. Other avadāna Quotations in the Abhidharma-

kośopāyikā-ṭīkā 

In addition to Up 4108, there are altogether four more quotations of or 
references to avadānas in the Abhidharmakośopāyikā-ṭīkā. In all four 
cases Śamathadeva provides titles and precise references, including 
the Avadānaśataka, a narrative collection transmitted within Mūlasar-
vāstivāda textual communities.29 

The four quotations are: 

(1) Up 2052:30 glossing on the term jinādiṣṭa in the Abhidharmakośa-
bhāṣya (apparently referring to individuals for whom the Buddha 
would have predicted a certain life span),31 Śamathadeva says that 
the avadāna of the householder *Tejaputra (gzi brjid kyi bu)32 in 
the Vinaya-kṣudraka (’dul ba phran tshogs) should be consulted 
for details (las rgyas par blta bar bya’o). The story is as yet uniden-
tified in the Kṣudraka-vastu of the Mūlasarvāstivāda Vinayas. 

                                                           
28 Here I use the term ‘canonical’ as a shorthand for texts included in the Tripiṭaka col-

lection Śamathadeva relied upon. In this I follow along the lines of the Buddhist tra-
dition’s own recognition of Tripiṭaka(s) as ‘the canon’ of the Buddha’s Word recited 
and collected at the First Saṅgīti. 

29 For a survey of the literature on the Mūlasarvāstivāda affiliation of the Sanskrit and 
Tibetan Avadānaśataka(s), see Dhammadinnā 2015b: 491 with note 22. 

30 Up 2052 at C ju 79a4–82a3, D 4094 ju 79a4–82a3, G 3598 tu 110a3–114b3, N tu 
85a5–88a5, P 5595 tu 89b4–93a3 and Si-T 3323 ju 188,4–195,3 with apparatus vol. 
161 p. 710 (the references are to the entire quotation), identified in Honjō 1984: 
22–23; cf. also de la Vallée Poussin 1980: I 220 note 2. 

31 Abhidharmakośabhāṣya Pradhan 1967: 75,4. 
32 khyim bdag gzi brjid kyi (DNP; C: kyis) bu’i rtogs (CD; NP: rtog) pa. 
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(2) Up 2055:33 after giving a quotation with the story of *Gaṅgila 
(gaṅ gā len pa zhes bya ba), Śamathadeva says that this has been 
taken, abridged, from a sūtra, and that the Avadānaśataka, for which 
an uddāna reference is supplied, should be consulted for details.34 
The story is indeed told in the Avadānaśataka (no. 98), where the 
name of the protagonist is spelled Gaṅgika.35 

(3) Up 3025:36 expanding on the famous story of King Kṛkī’s dreams 
interpreted by the former Buddha Kāśyapa mentioned in the Abhi-
dharmakośabhāṣya, Śamathadeva recounts the series of dreams 
from a *Kāñcanamāla-avadāna.37 

(4) Up 4069:38 taking his cue from the case of a monk who undergoes 
a sex change into a female for having insulted his fellow saṅgha 
members by claiming that they were ‘(just) women’,39 Śamatha-
deva reports an avadāna or a jātaka explaining the past of the 
Tathāgata in relation to the problems of the litigious monks at 

                                                           
33 Up 2055 at C ju 82b2–85b6, D 4094 ju 82b2–85b6, G 3598 tu 115a6–120b3, N tu 

88b4–92a2, P 5595 tu 93b4–97b1 and Si-T 3323 ju 196,7–204,3 with apparatus vol. 
161 pp. 711–712 (the references are to the entire quotation), identified in Honjō 1984: 
22–23; cf. also de la Vallée Poussin 1980: I 220 note 5. 

34 dir mdor bsdus te brjod kyi rgyas par ni rtogs pa brjod pa brgya’i sdom gyi tshigs su 
bcad pa bcu pa’i brgyad pa las blta bar bya’o. 

35 For Avadānaśataka 98 see Speyer 1906–1909: II 179–185 (translated in Feer 1891: 
415–418), with the Tibetan version in D 343 am 274b3–278a3 and P 1012 u 284b4–
288a6 (the protagonist’s name is given as gaṅ gā pa in D 343 am 274b3 and gaṅ gā 
ba in P 1012 u 284b4) and the Chinese in T 200 at T IV 254a14–255a15 (the prot-
agonist’s name is given as 恒伽達 at 254a14). 

36 Up 3025 at C ju 127b1–128b6, D 4094 ju 127a7–128b5, G 3598 tu 187a3–189a6, N tu 
134b7–136a5, P 5595 tu 146a6–147b6 and Si-T 3323 ju 305,17–309,2 with apparatus 
vol. 161 p. 720 (the references are to the entire quotation), identified in Honjō 1984: 
34–35; cf. also de la Vallée Poussin 1980: II 44 note 6. 

37 gser phreng can gyi rtogs pa brjod pa las ’di ltar ’don te, which might correspond to 
*Kāñcanamālāvadāne evaṃ paṭhyate. 

38 Up 4069 at C ju 232b2–233a5, D 4094 ju 232b3–233a5, G 3598 tu 348a1–349a1, N tu 
256b2–257a6, P 5595 tu 265b5–266b1 and Si-T 3323 ju 567,11–56,92 with apparatus 
on vol. 161 p. 737 (the references are to the entire quotation); cf. Honjō 1984: 64–65. 
Japanese translation in Honjō 2014: II 583–584. I translate this quotation in an article in 
preparation (b). 

39 Abhidharmakośabhāṣya Pradhan 1967: 232,7–8 on Abhidharmakośa IV 55: yathā 
saṅghastrīvādasamudācārād vyañjanaparivṛttiḥ śrūyate. 
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Kauśambi and states that the same subject is versified (tshigs su 
bcad par byas) in a story in the in a *Bahubuddha-avadāna (?) 
(sangs rgyas mang po’i rtogs pa brjod par) of the Kṣudraka.40 It is 
unclear whether the references is to a text in the Kṣudraka section of 
a Mūlasarvāstivāda Vinaya41 or else in a Kṣudraka-āgama.42 

8. From the Kṣudraka-vastu or the Kṣudraka- 

āgama? 

Unlike Up 2052, for which it is specified that the intended Kṣudraka 
is that of the Vinaya division of the same name, in all likelihood the 
Kṣudraka-vastu of the Vinaya transmitted within Śamathadeva’s own 
Mūlasarvāstivāda textual lineage, in the case of both Up 4069 and Up 
4108 Śamathadeva only speaks of a Kṣudraka in general, without giving 
further information. It is in principle equally possible that this refers to 
an avadāna included in the Kṣudraka-vastu of the Mūlasarvāstivāda 
Vinaya or else in a text belonging to the canonical Kṣudraka-āgama. 

Be that as it may, the abbreviation used in Up 4108 — “… to be 
related in full up to …” — signals Śamathadeva’s familiarity with the 
storyline in the avadāna source-text and its standard narrative modules. 
In other words, he did not feel the need to quote the story in full, and 
seems to have presumed that his audience or readership would have 

                                                           
40 On Tibetan titles representing bahu or bahu (mang po) in bahudhātuka or *dhātu-

bahutaka (including occurrences of khams mang po pa’i mdo in Up 1032, 2017, 3099 
and 6039), cf. Skilling 1994: 772 and 774 and Anālayo 2011: 645 notes 47–48. 

41 Comparative research has shown that the discourse quotations found in the Abhidhar-
makośopāyikā-ṭīkā correspond to texts that are reckoned to be Mūlasarvāstivāda. The 
Vinaya passages cited by Śamathadeva can be traced back to the Mūlasarvāstivāda 
Vinaya and the summary verses (uddānas) in the Abhidharmakośopāyikā-ṭīkā tend to 
agree with those in the Mūlasarvāstivāda Vinaya; see Honjō 1987, Skilling 1997: 136 
note 107 and Clarke 2001: 88–89, Martini 2012a: 63 note 45 and Honjō 2014 I 33–37. 

42 References to a Kṣudraka may thus point to the existence of a fifth Āgama, a Kṣudraka 
collection, in the canon of Śamathadeva’s textual community; cf. also a reference to 
“the *Arthavarga-sūtra of the Kṣudraka” noted by Sakurabe 1956: 160 note 4. On 
the Kṣudraka-āgama in the Abhidharmakośopāyikā-ṭīkā see Honjō 2014: I 32–33. 
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been able to fill in the details (I see it less likely although not im-
possible that the abbreviation is due to the Sanskrit scribes or the Indian 
upadhyāya Jayaśrī and the Tibetan lotsāva from Kham, the monk Shes 
rab ’od zer, who translated Śamathadeva’s work into Tibetan). 

Now, in a recently published avadāna anthology from the Central-Asian 
site of Merv, that was compiled by a self-identified vinayadhara of the 
Sarvāstivādins, there is explicit cross-referencing to the Vinaya, sig-
naled by the pointer vistareṇa yathā Vinaye or yathā Vinaye, “[the 
avadāna should be related] (in detail) as in the Vinaya.”43 From this it 
can be inferred that a number of avadānas in this anthology were 
originally extracted from a Sarvāstivāda Vinaya.44 This illustrates 
well not only how the transmitters of avadānas must have been well-
acquainted with the Vinaya corpus of their respective schools but also 
how abridgment and transmission by means of summaries seemed to 
be the norm rather than exception with these stories.45 

The Mūlasarvāstivāda Vinaya includes numerous parallels to stories in 
the Avadānaśataka,46 a collection that, as I mentioned above, was 
also known to Śamathadeva. A significant number of fixed modules 
are also known to be shared among the Mūlasarvāstivāda Vinaya and 
several avadāna compilations.47 As comparative studies have docu-
mented, many stories were extracted from the Mūlasarvāstivāda 
Vinaya and transmitted autonomously.48 The Divyāvadāna collection 

                                                           
43 Karashima and Vorobyova-Desyatovskaya 2015: 154 (folio 4r4), 156 (folio 5r4–5), 

158 and 160 (folio 6r1–2), 182 (folio 14v3); the abbreviation is discussed by Kara-
shima in Karashima and Vorobyova-Desyatovskaya 2015: 147. 

44 Karashima and Vorobyova-Desyatovskaya 2015: 147. 
45 A case in point is the transmission of the narrative texts I studied in Dhammadinnā 

2015b. 
46 See the overview in Kishino 2016: 256–261. 
47 References in Kishino 2016: 256 note 53; see, for example, the textual studies in 

Hiraoka 2002. 
48

 Langenberg 2013: 207 explains that “many avadānas, literally ‘cuttings’ or ‘snippings’, 
were pruned … from the Mūlasarvāstivāda vinaya. Others may have been derived from 
some less circumscribed and more eclectic body of oral and written lore circulating 
through monastic communities.” Pruning (and in some cases subsequent ‘grafting’ 
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is perhaps the best known such an example of stories. According to 
Hiraoka’s (1998) findings, at least seven individual Divyāvadāna sto-
ries were extracted from the Mūlasarvāstivāda Vinaya, and all nine-
teen stories in the Divyāvadāna have Mūlasarvāstivāda parallels. 

In general, the proximity of avadāna and Vinaya transmission is ex-
plained by the shared didactic function of their narratives. Vinaya 
narrative serves teaching purposes in the context of the saṅgha’s 
moral and legal education. Jātaka and avadāna tales are put to the 
service of the same teaching purposes, not limited to the laity as their 
target audience, but also for the legal training of the saṅgha, as is 
shown by the incorporation of jātakas and avadānas in Vinaya texts.49 
The Mūlasarvāstivāda Vinayas in particular, saw a two-tiered prolif-
eration of narrative materials, including ‘Chinese boxes’ of avadānas, 
each nested inside the next larger one in a project of an organic, 
‘continuous script’ of Vinaya and emerging bodhisattva ideology which 
would function together.50 With the bodhisattva path progressively 
gaining momentum within monastic institutions, such a script must 
have had tremendous ideological and educational impact. 

                                                                                                                  
into other texts) is indeed what appears to have happened with many avadānas 
included in the Mūlasarvāstivāda Vinaya(s) that enjoyed autonomous circulation. 
However, the etymology of the term avadāna remains debated, the sense of ‘cutting’ 
being not universally accepted; cf. Speyer 1906–1909: II II–IV, Edgerton 1953: 72 
s.v. avadāna, von Simson 1981: III 161 s.v. avā-dana, Cutler 1994: 3–7, von Hinüber 
2000: 61 (§ 121), Cone 2001: I 163 s.v. apadāna and Yost 2013: 3–4. 

49 Huxley 1999: 320 sums up that Vinaya case stories “can best be understood as 
documents generated by legal education”. For a discussion of the didactic function of 
Mūlasarvāstivāda Vinaya narrative in relation to jātaka/avadāna literature and a case 
study see Anālayo 2016. Another case in point would be the account of Mahāprajā-
patī Gautamī’s parinirvāṇa and a related avadāna in the Mūlasarvāstivāda Vinaya 
(studied in Dhammadinnā 2015a and 2016), which are linked to the promulgation of 
a minor monastic regulation possibly as a result of putting a memorable event and an 
inspirational avadānā to the service of Vinaya teaching. 

50
 The Vinaya of the Mahāsāṅghika-Lokottaravādins shared a similar process, as reflected 
by the title of Mahāvastu-avadāna in the manuscript tradition attached to it. As Tournier 
2012: 91 observes, “[t]he fact that, in the distinctively late manuscripts collated by 
Senart, the final colophon and many of the chapters’ colophons call the text Mahā-
vastu-Avadāna led scholars to relate it to avadāna anthologies, composed mostly by 
extracting narrative materials from the Vinaya”; this similarity was already noted by 
Przyluski 1929: 3. 
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Conceivably, Śamathadeva was quoting from an avadāna included in the 
Kṣudraka section of the recension of the Mūlasarvāstivāda Vinaya he 
was acquainted with. 

There existed multiple Mūlasarvāstivāda Vinaya traditions, the Mūlasar-
vāstivāda Vinaya being best characterised as a multi-lineage, policentric 
textual phenomenon.51 Vinaya and avadāna narratives, in turn, would 
at times be further ‘localised’ and they incorporated local place names, 
proper names and names of rulers.52 Last, additional lost versions are 
to be probably added to the extant texts. 

To conclude, the avadāna source of Up 4108 might still be hidden in 
some unexplored corner of the Kṣudraka-vastu of the received Mūla-
sarvāstivāda Vinayas, or else it might not have come down to us in 
any of the extant texts. On the other hand, an avadāna placed in a 
*Kṣudraka-āgama transmitted by Mūlasarvāstivāda reciters remains 
another equally possible source. Both options are possible in view of the 
natural placement of avadānas within Vinaya texts and in a Kṣudraka 
scriptural collection that would be naturally open to the inclusion of 
avadāna-type material. In fact, the fluidity of the transmission of 
narrative materials and the use of both Vinaya and avadāna stories at 
the service of monastic and lay education makes it not altogether 
impossible that this avadāna illustrating the canonical dictum on the 
foremost gift was transmitted across multiple textual boundaries. 

                                                           
51 For recent overviews of the corpus of Vinaya texts identified as Mūlasarvāstivāda see 

Kishino 2013: 6–24 and the bibliographical survey of the extant Mūlasarvāstivāda 
Vinaya materials in the Gilgit manuscripts in Clarke 2014b: 16–45. Textual scholarship 
is becoming increasingly aware of a multiplicity of Sarvāstivāda/Mūlasarvāstivāda 
Vinaya (and Āgama) traditions; see, e.g., Silk 2008: 113–114 note 44, Martini 2012b: 
440–441, Emms 2012, Yao 2013: 1133–1134, Clarke 2014a: 224–225 note 138, 
Borgland 2014, Clarke 2015: 73–81, Dhammadinnā 2015a: 29–30 and Anālayo 2017. 

52 See, e.g., Neelis 2008. 
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9. Appendix: Collated Edition of Up 4108 

C, mngon pa, ju 257b7–258a6; D [4094], mngon pa, ju 258a1–258b1; 
G [3598], mzod ’grel, tu 381b2–382a2; N mngon pa, tu 284a2–284b1, 
P [5595], mngon pa’i bstan bcos, tu 293b6–294a5; Si-T [3323], mngon 
pa, ju 6284–6294 (with apparatus in vol. 161 p. 741). 

mchog ni grol bas grol ba la [||]i zhes bya ba la | gau ta ma’i mdo’i 
mtha’ las tshigs su bcad pa nye bar bkod la | rtogs pa brjod pa las 
kyang ’di ltar ’byung ste | bcom ldan ’das mnyan yod na bzhugs te | de 
nas ljongs gzhan zhig nas dge slong zhig mnyan [yod du]ii ’ongs so || 
de spyod yul [la]iii mi mkhas pa zhig pas nga’i bsod snyoms gang las 
rnyed par ’gyur zhes rtog pa na ting nge ’dzin ma rnyed par gyur to 
[||]iv de la tshe dang ldan pa śā ri’i bus smras pa | tshe dang ldan pa 
sems las chung ngus dge phyogs la sbyor cig dang | ngas khyod la 
bsod snyoms sbyin par bya’o || de nas dge slong de [dag]v ’dod chags 
dang ma bral bar gyur pas ji ltar ’di ’i bsod snyoms za zhes brtson ’grus 
brtsams pa [dang]vi dgra bcom pa nyid mngon sum du byas nas tshe 
dang ldan pa śā ri’i bus bsod snyoms phul lo || bcom ldan ’das [kyis]vii 
bka’ stsal pa | dge slong dag sngon byung ba ’das pa’i dus na rims nad 
ces bya ba’i rgyal po byung ste | de rnam par rgyal bar byed [pa’i]viii 
yon gnas zhig byung ste[]ix de lha rnams [kyis]x ’di skad du rgyal po 
chen po ’di na rnam par rgyal bar byed pa’i yon gnas zhig yod de | de 

                                                           
i GNP omit: ||. 
ii CD: yod du; GNP: du yod pa. 
iii CD add: la; GNP omit: la. 
iv P: |. 
v CD: dag; GNP: bdag. 
vi G omits: dang. 
vii G: kyi. 
viii G: pā’i. 
ix GNP add: |. 
x G: kyi. 
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la bsod snyoms dag phul [cig]xi ces smras pa dang[]xii de gang na gnas 
zhes mi shes nas ji tsam na rgyal pos grong khyer stong phrag drug cu 
[]xiii lo stong phrag drug cur sbyin pa dag byin yang rang sangs rgyas 
de la bsod snyoms gcig kyang ma phul te[]xiv de ni snga dro [bslangs]xv 

nas de’i ’og tu za’i [|]xvi dus ma yin par ni mi za ba’i phyir ro [||]xvii 
dge slong dag gang yang rgyal po des grong khyer stong phrag drug 
[[cu]xviii la lo stong phrag [drug]xix]xx cur sbyin pa dag byin pa bas gang 
yang śā ri’i bus dge slong ’di la sbyin pa byin pa []xxi de ni sbyin 
pa ’di’i brgya’i char yang nye bar mi ’gro’o[]xxii zhes bya ba’i bar du 
rgyas par ’byung ngo || 

                                                           
xi CGDP: cig; N: bus. 
xii GNP add: |. 
xiii P adds: la 
xiv GNP add: | 
xv CD: bslangs; GNP: bslang. 
xvi G omits: |. 
xvii N: |. 
xviii P: cur 
xix P omits: drug.  
xx G omits: cu la lo stong phrag drug. 
xxi CD omit: sbyin pa; GNP add: sbyin pa. 
xxii GNP add: ||. 
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Abbreviations 

C  Cone edition 

CBETA Chinese Buddhist Electronic Text Association 

D  Derge edition (Tōhoku) 

EĀ  Ekottarika-āgama (T 25) 

G  Golden Tanjur edition 

MĀ  Madhyama-āgama (T 26) 

MN  Majjhima-nikāya 

N  Narthang edition 

Q  Peking (‘Qianlong’) edition (Ōtani) 

Si-T  bstan ’gyur dpe bsdur ma (‘Sichuanʼ) Tanjur edition 

SN  Saṃyutta-nikāya 

T  Taishō edition (CBETA, 2014) 

Up  Abhidharmakośopāyikā-ṭīkā 



 
 85 

From a Liberated One to a Liberated One: 
An avadāna Quotation in the Abhidharmakośopāyikā-ṭīkā 

References 

Anālayo 2011: A Comparative Study of the Majjhima-nikāya (Dharma Drum 
Buddhist College Research Series, 3), Taipei: Dharma Drum Pub-
lishing Corporation, 2 vols. 

——— 2012: Madhyama-āgama Studies (Dharma Drum Buddhist College 
Research Series, 5), Taipei: Dharma Drum Publishing Corporation. 

——— 2016: “The Vessantara-Jātaka and Mūlasarvāstivāda Vinaya Narrative”, 
Journal of the Oxford Center for Buddhist Studies, 11: 11–37.  

——— 2017: “The ‘School Affiliation’ of the Madhyama-āgama”, in Dham-
madinnā (ed.), Research on the Madhyama-āgama (Dharma Drum 
Institute of Liberal Arts Research Series, 5), Taipei: Dharma Drum 
Publishing Corporation, 55–76. 

Bingenheimer, Marcus 2013: “Introduction”, in id., Bhikkhu Anālayo and 
Roderick S. Bucknell (ed.), The Madhyama Āgama (Middle-Length 
Discourses) (Taishō Volume 2, Number 26), vol. 1 (BDK English Tri-
piṭaka Series), Berkeley: Bukkyo Dendo Kyokai America, xv–xxviii. 

Bodhi, Bhikkhu 2012: The Numerical Discourses of the Buddha, A Trans-
lation of the Aṅguttara-nikāya, Translated from the Pāli (The Teach-
ings of the Buddha Series), Somerville, MA: Wisdom Publications. 

Borgland, Jens Wilhelm 2014: A Study of the Adhikaraṇavastu, Legal Settle-
ment Procedures of the Mūlasarvāstivāda Vinaya, doctoral disserta-
tion, Department of Culture Studies and Oriental Languages, Faculty 
of Humanities, University of Oslo. 

Chattopadhyay, Jayanti 1994: Bodhisattva Avadānakalpalatā, A Critical Study, 
Calcutta: Atisha Memorial Publishing Society. 

Chung, Jin-il 2017: “The Śrutānṛśaṃsa-sūtra of the Dīrgha-āgama in Compar-
ison with the Wende-jing 聞德經 of the Madhyama-āgama”, in Dham-
madinnā (ed.), Research on the Madhyama-āgama (Dharma Drum 
Institute of Liberal Arts Research Series, 5), Taipei: Dharma Drum 
Publishing Corporation, 113–146. 

——— and Takamichi Fukita 2011: A Survey of the Sanskrit Fragments Cor-
responding to the Chinese Madhyamāgama (Including References to 
Sanskrit Parallels, Citations, Numerical Categories of Doctrinal 
Concepts, and Stock Phrases), Tokyo: Sankibo Press. 

Clarke, Shayne 2001: “The Mūlasarvāstivāda Vinaya Muktaka 根本説一切有

部目得迦”, Buddhist Studies / Bukkyō kenkyū 佛教研究, 30: 8–107. 



86 法鼓佛學學報第 19 期（2016） 

——— 2014a: Family Matters in Indian Buddhist Monasticisms, Honolulu: 
University of Hawai‘i Press. 

——— 2014b: Vinaya Texts (Gilgit Manuscripts in the National Archives of 
India Facsimile Edition, 1), New Delhi and Tokyo: National Archives 
of India and International Research Institute for Advanced Buddhol-
ogy at Soka University. 

——— 2015: “Vinayas”, in Jonathan A. Silk, Oskar von Hinüber, and Vincent 
Eltschinger (ed.), Brill’s Encyclopedia of Buddhism, vol. 1: Liter-
ature and Languages, Leiden: Brill, 60–87. 

Cone, Margaret 2001: A Dictionary of Pāli, part 1: a – kh, Oxford: Pali Text 
Society. 

Cowell, E.B. and R.A. Neil 1886: The Divyâvadâna, A Collection of Early 
Buddhist Legends, Now First Edited from the Nepalese Sanskrit Mss. 
in Cambridge and Paris, Cambridge: University Press. 

Cutler, Sally Mellick 1994: “The Pāli Apadāna Collection”, Journal of the 
Pali Text Society, 20: 1–42. 

Das, Sarat Chandra and Paṇḍit Hari Mohan Vidyábhúshaṇa 1888: Mahāka-
vikṣemendraviracitā Bodhisattvāvadānakalpalatā, Avadána Kalpa-
latá, A collection of Legendary Stories about the Bodhisattvas by 
Kshemendra, With its Tibetan Version Called Rtogs brjod dpag 
bsam hkhri Śin  by Śon ton Lochâva and Paṇḍita Lakshmíkara, 
Now First Edited from a Xylograph of Lhasa and Sanskrit 
Manuscripts of Nepal, vol. 1 (Bibliotheca indica, new series, 124.1), 
Calcutta: W. Karey, Baptist Mission Press. 

de Jong, J.W. 1996: “Notes on the Text of the Bodhisattvāvadānakalpalatā, 
Pallavas 7–9 and 11–41”, Journal of Institute for the Comprehensive 
Study of Lotus Sutra (Hokekyō bunka kenkyûjo) / Hokke bunka ken-
kyū, 法華経文化研究所, 22: 1–93. 

de la Vallée Poussin, Louis 1980: L’Abhidharmakośa de Vasubandhu, traduc-
tion et annotations, vol. 1: Introduction, Chapitres 1 et 2; vol. 2: Cha-
pitre 3; vol. 3: Chapitre 4 (Mélanges chinois et bouddhiques, 16), 
Bruxelles: Institut belge des Hautes Études chinoises. 

Dhammadinnā 2012: “A Translation of the Quotations in Śamathadeva’s Abhi-
dharmakośopāyikā-ṭīkā Parallel to the Chinese Saṃyukta-āgama Dis-
courses 8, 9, 11, 12, 17 and 28”, Dharma Drum Journal of Buddhist 
Studies / Fagu foxue xuebao 法鼓佛學學報, 11: 63–96. 



 
 87 

From a Liberated One to a Liberated One: 
An avadāna Quotation in the Abhidharmakośopāyikā-ṭīkā 

——— 2015a: “The Parinirvāṇa of Mahāprajāpatī Gautamī and Her 
Followers in the Mūlasarvāstivāda Vinaya”, Indian International 
Journal of Buddhist Studies, 16: 29–61. 

——— 2015b: “Women’s Predictions to Buddhahood in Middle-Period 
Literature”, Journal of Buddhist Ethics, 22: 481–531. 

——— 2016: “The Funeral of Mahāprajāpatī Gautamī and Her Followers in 
the Mūlasarvāstivāda Vinaya”, Indian International Journal of Bud-
dhist Studies, 17: 25–74. 

——— “Calling Monks Women: An avadāna Quotation in the Abhidharma-
kośopāyikā-ṭīkā”, in preparation (a). 

——— The Madhyama-āgama in Śamathadeva’s Abhidharmakośopāyikā-ṭīkā, 
in preparation (b). 

Edgerton, Franklin 1953: Buddhist Hybrid Sanskrit Grammar and Dictionary, 
vol. 2: Dictionary, New Haven: Yale University Press. 

Eimer, Helmut 1983: Rab tu ’byuṅ ba’i gži: Die tibetische Übersetzung des Pra-
vrajyāvastu im Vinaya der Mūlasarvāstivādins (Asiatische Forschun-
gen, 82), vol. 1: Einleitung, Zusätzliche Apparate, mit einem Exkurs: 
Beobachtungen zur graphischen Gestalt des frühen tibetischen 
Kanjur; vol. 2: Text, Wiesbaden: Otto Harrassowitz. 

Emms, Christopher 2012: Evidence for Two Mūlasarvāstivāda Vinaya Tradi-
tions in the Gilgit Prātimokṣa-sūtras, MA thesis, McMaster University. 

Feer, Léon 1891: Avadâna-çataka, Cent légendes bouddhiques, La centaine 
d’avadânas, commençant par Pûrṇa (Pûrṇamukha-avadâna-çataka), 
traduit du sanskrit, avec une introduction analytique, notes linguis-
tiques et explicatives et trois index (Annales du Musée Guimet, 18), 
Paris: E. Leroux (reprint: Amsterdam: Apa – Oriental Press, 1979). 

Fukita, Takamichi 2017: “Back to the Future of Prof. Akanuma’s Age, A 
Research History of the School Affiliation of the Chinese Madhyama-
āgama in Japan”, in Dhammadinnā (ed.), Research on the Madhyama-
āgama (Dharma Drum Institute of Liberal Arts Research Series, 5), 
Taipei: Dharma Drum Publishing Corporation, 147–175. 

Geng, Shimin and Hans-Joachim Klimkeit 1988: Das Zusammentreffen mit 
Maitreya, Die ersten fünf Kapitel der Hami-Version der Maitrisimit, 
vol. 1: Text, Übersetzung und Kommentar (Asiatische Forschungen, 
103.1), Wiesbaden: Otto Harrassowitz. 



88 法鼓佛學學報第 19 期（2016） 

Hiraoka, Satoshi 平岡聡 1998: “The Relation between the Divyāvadāna and 
the Mūlāsarvāstivāda Vinaya”, Journal of Indian Philosophy, 26.5: 
419–434. 

——— 2002: Setsuwa no kōkogaku: Indo bukkyō no setsuwa himerareta 
shisō 説話の考古学—インド仏教説話に秘められた思想 , Tokyo: 
Daizō Shuppansha 大蔵出版社. 

Honjō, Yoshifumi 本庄良文 1981: “Śamathadeva の倶舎論註―中阿含の組織

の若干に就て (Śamathadeva’s Commentary to the Abhidharmakośa-
bhāṣya, Some Comments on the Structure of the Madhyama-āgama)”, 
Bukkyō Ronsō 佛教論叢, 25: 60–63. 

——— 1982: “Shamatadēva no hiku mātorichēta shihyakuzan” シャマタデー

ヴァの引くマートリチェータ『四百讚』”, Bukkyō ronsō 佛教論叢, 26: 
63–66. 

——— 1983: “Upāyikā no hiku dōju no yumanron danshō ウパイーイカーの

引く童受の『喻鬘論』断章”, Jōdōshū kyōgakuin kenkyūjo kenkyūhō 浄

土宗教學院研究所研究報, 5: 12–16. 

——— 1984: A Table of Āgama Citations in the Abhidharmakośa and the 
Abhidharmakośopāyikā, Kyoto (privately published). 

——— 1985: “Shamatadeva no tsutaeru chū, sōō agon シャマタデーヴァの伝

え る 中 ・ 相 応 阿 含  (The Madhyama- and Saṃyukta-āgama as 
Recorded by Śamathadeva)”, Buddhist Studies / Bukkyō kenkyū 佛教

研究, 15: 63–80. 

——— 1987: “Shamathadēva no tsutaeru ritten シャマタデーヴァの伝へる律

典 (A Vinaya Text as Quoted by Śamathadeva)”, Buddhist Studies / 
Bukkyō kenkyū 仏教研究, 16: 123–134. 

——— 2014: Kusharon chū upāyikā no kenkyū 倶舎論註ウパーイカーの研究, 
Tokyo: Daizō-shuppan 大蔵出版, 2 vols. 

Huxley, Andrew 1999: “Buddhist Case Law on Theft: The Vinītavatthu on the 
Second Pārājika”, Journal of Buddhist Ethics, 6: 313–330. 

Ishihama Yumiko and Fukuda Yoichi 1989: A New Critical Edition of the 
Mahāvyutpatti / Shintei honʼyaku myōgi taishū 新訂翻譯名義大集, San-
skrit-Tibetan-Mongol Dictionary of Buddhist Terminology (Materials 
for Tibetan-Mongolian Dictionaries, 1; Studia tibetica, 16), Tokyo: 
Toyo Bunko. 

Ji, Xianlin, Werner Winter and Georges-Jean Pinault 1998: Fragments of the 
Tocharian A Maitreyasamiti-Nāṭaka of the Xinjiang Museum, China, 



 
 89 

From a Liberated One to a Liberated One: 
An avadāna Quotation in the Abhidharmakośopāyikā-ṭīkā 

Transliterated, Translated and Annotated (Trends in Linguistics, 
Studies and Monographs, 113), Berlin: Mouton de Gruyter. 

Karashima, Seishi and Margarita I. Vorobyova-Desyatovskaya 2015: “The 
Avadāna Anthology from Merv, Turkmenistan”, in id. (ed.), The St. 
Petersburg Sanskrit Fragments (StPSF) (Buddhist Manuscripts from 
Central Asia), vol. 1, Tokyo: Institute of Oriental Manuscripts of the 
Russian Academy of Sciences and International Research Institute for 
Advanced Buddhology, Soka University, 145–505. 

Kishino, Ryōji (IV) 2013: A Study of the Nidāna, An Underrated Canonical 
Text of the Mūlasarvāstivāda-vinaya, PhD dissertation, University of 
California Los Angeles. 

——— 2016: “A Further Study of the Muktaka of the Mūlasarvāstivāda- 
vinaya, A Table of Contents and Parallels”, Bulletin of the Association 
of Buddhist Studies, Bukkyō University / Bukkyō daigaku bukkyō 
gakkai kiyō 佛教大学仏教学会紀要, 21: 227–283.  

Klaus, Konrad 2010: “Zu den buddhistischen literarischen Fachbegriffen sutta und 
suttanta”, in Eli Franco and Monika Zin (ed.), From Turfan to Ajanta, 
Festschrift for Dieter Schlingloff on the Occasion of His Eightieth 
Birthday, vol. 1, Bhairahawa, Rupandehi: Lumbini International Re-
search Institute, 513–526. 

Langenberg, Amy Paris 2013: “Evangelizing the Happily Married Man through 
Low Talk: On Sexual and Scatological Language in the Buddhist Tale 
of Nanda”, in Liz Wilson (ed.), Family in Buddhism, Albany, NY: 
State University of New York Press, 205–235. 

Martini, Giuliana 2012a: “The ‘Discourse on Accumulated Actions’ in 
Śamathadeva’s Abhidharmakośopāyikā”, Indian International Journal 
of Buddhist Studies, 13: 51–81. 

——— 2012b: “The Story of Sudinna in the Tibetan Translation of the Mūla-
sarvāstivāda Vinaya”, Journal of Buddhist Ethics, 19: 437–450. 

Mejor, Marek 1991: Vasubandhu’s Abhidharmakośa and the Commentaries 
Preserved in the Tanjur (Alt- und Neu-Indische Studien, 42), Stuttgart: 
Franz Steiner. 

Neelis, Jason 2008: “Historical and Geographical Contexts for Avadānas in 
Kharoṣṭhī Manuscripts”, in Richard Gombrich and Cristina Scherrer-
Schaub (ed.), Buddhist Studies, 8 (Papers of the 12th World Sanskrit 
Conference), Delhi: Motilal Banarsidass Puvlishers, 151–167. 



90 法鼓佛學學報第 19 期（2016） 

Panglung, Jampa Losang 1981: Die Erzählstoffe des Mūlasarvāstivāda-Vinaya, 
analysiert auf Grund der tibetischen Übersetzung (Studia philologica 
buddhica, monograph series, 3), Tokyo: Reiyukai Library. 

Pāsādika, Bhikkhu 1989: Kanonische Zitate im Abhidharmakośabhāṣya des 
Vasubandhu (Sanskrit Wörterbuch der buddhistischen Texte aus den 
Turfan-Funden, Beiheft 1), Göttingen: Vandenhoeck & Ruprecht.  

Pradhan, P. 1967: Abhidharma Kośabhāṣya of Vasubandhu, Patna: K.P. Jayaswal 
Research Institute. 

Przyluski, Jean 1929: “Fables in the Vinaya-Piṭaka of the Sarvāstivādin School”, 
Indian Historical Quarterly, 5.1: 1–5. 

Sakaki, Ryōzaburō 榊亮三郎 1916: Mahāvyutpatti / Bon-zō-kan-wa shiyaku 
taikō, Hon’yaku myōgi taishū 梵藏漢和四譯對校飜譯名義大集, Kyoto: 
Shingonshū Kyōto Daigaku. 

Sakurabe, Hajime 櫻部建 1956: “The Madhyama-āgama as Recorded by 
Śamathadeva シャマタデーワの依用する中阿含について”, Indogaku 
bukkyōgaku ronsō, Felicitation Volume for the 60th Birthday of 
Professor Susumu Yamaguchi 印度学佛教學論叢 山口博士還暦記念, 
Kyoto: Hōzōkan, 155–161. 

Silk, Jonathan A. 2008: Managing Monks, Administrators and Administrative 
Roles in Indian Buddhist Monasticism (South Asia Research), Oxford: 
Oxford University Press. 

Skilling, Peter 1994 and 1997: Mahāsūtras, Great Discourses of the Buddha, 
vol. 1 (1994) and vol. 2, parts 1 & 2 (1997), Oxford: Pali Text Society. 

Speyer, J.S. 1906–1909: Avadānaçataka, A Century of Edifying Tales Belong-
ing to the Hīnayāna, vol. 2: Varga 8–10 (Bibliotheca buddhica, 3), St. 
Petersbourg: Commissionnaires de l’Académie Impériale des Sciences. 

Strauch, Ingo 2007/2008: The Bajaur Collection, A New Collection of Kha-
roṣṭhī Manuscripts, A Preliminary Catalogue and Survey; version 1.1 
https://serval.unil.ch/resource/serval:BIB_F6788E40C78C.P001/REF 

——— 2014: “The Bajaur Collection of Kharoṣṭhī Manuscripts: Mahāprajā-
patī Gautamī and the Order of Nuns in a Gandhāran Version of the 
Dakṣiṇāvibhaṅgasūtra”, in Alice Collett (ed.), Women in Early Indian 
Buddhism, Comparative Textual Studies (South Asia Research), New 
York: Oxford University Press, 17–45. 

——— 2017: “The Indic Versions of the *Dakṣiṇāvibhaṅgasūtra: Some Thoughts 
on the Early Transmission of Āgama Texts”, in Dhammadinnā (ed.), 



 
 91 

From a Liberated One to a Liberated One: 
An avadāna Quotation in the Abhidharmakośopāyikā-ṭīkā 

Research on the Madhyama-āgama (Dharma Drum Institute of 
Liberal Arts Research Series, 5), Taipei: Dharma Drum Publishing 
Corporation, 327–373. 

Tournier, Vincent 2012: “The Mahāvastu and the Vinayapiṭaka of the Mahā-
sāṃghika-Lokottaravādin”, Annual Report of the International Research 
Institute for Advanced Buddhology at Soka University / Soka daigaku 
kokusai bukkyōgaku kōtō kenkyūjo 創価大学国際仏敎学高等硏究所年

報, 15: 87–104. 

Tucci, Giuseppe 1949: Tibetan Painted Scrolls, vol. 2, Rome: Libreria dello Stato. 

Vaidya, P.L. and Śrīdhar Tripāṭhi 1989: Avadāna-Kalpalatā of Kṣemendra 
(Buddhist Sanskrit Texts, 22), Darbhanga: The Mithila Institute of 
Post-graduate Studies and Research in Sanskrit Learning, vol. 1 
(second edition; first edition P.L. Vaidya, 1959). 

Vogel, Claus and Klaus Wille 2014: “Some Hitherto Unidentified Fragments 
of the Pravrajyāvastu Portion of the Vinayavastu Manuscript Found 
near Gilgit”, in id. (ed.), The Pravrajyāvastu of the Mūlasarvāstivāda 
Vinaya (Sanskrit-Wörterbuch der buddhistischen Texte aus den 
Turfan-Funden), Göttingen; Akademie der Wissenschaften zu Göttin-
gen, 2014, 3–41 (or. publ.: Some Hitherto Unidentified Fragments of 
the Pravrajyāvastu Portion of the Vinayavastu Manuscript Found Near 
Gilgit (Nachrichten der Akademie der Wissenschaften zu Göttingen, 
Philologisch-Historische Klasse, 7.1984), Göttingen: Vandenhoeck & 
Ruprecht, 1984, 299–337).  

von Hinüber, Oskar 2000: A Handbook of Pāli Literature (Indian Philology and 
South Asian Studies, 2), Berlin and New York: Walter de Gruyter. 

von Simson, Georg 1981: Sanskrit-Wörterbuch der buddhistischen Texte aus 
den Turfan-Funden, vol. 3: avadāta-varṇa / ātmadṛṣṭi-(pratipakṣārtham), 
Heinz Bechert (ed.), Göttingen: Vandenhoeck & Ruprecht. 

Yao, Fumi 2013: “A Brief Note on the Newly Found Sanskrit Fragments of the 
Bhaiṣajyavastu of the Mūlasarvāstivāda-vinaya”, Journal of Indian and 
Buddhist Studies / Indogaku bukkyōgaku kenkyū 印度学仏教学研究, 
61.3: 1130–1135 [72–77]. 

Yost, Tyler 2013: Anthologizing Buddhists, A Study of Avadāna Narratives 
and the Communities that Read Them in Early Medieval China, 
doctoral dissertation, Cornell University. 



92 法鼓佛學學報第 19 期（2016） 

從一個解脫者到另一個解脫者：《俱舍論註雜錄》中 
《譬喻經》的引文 

 

法施比丘尼 
法鼓文理學院研究員 

摘要： 

本文主要分析《俱舍論註雜錄》中《譬喻經》的一段經文。

從這段經文我們可以看出在諸布施中最殊勝的是一位解脫者布施

給另一位解脫者。隸屬根本說一切有部之《俱舍論註雜錄》由安

止天所著，現有《丹珠爾》藏譯本保存。 

關鍵詞： 

俱舍論註雜錄、譬喻經、中阿含、根本說一切有部、安止天 


